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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books 
recognized by the Shī‘ah. To be able to publish such key books in the 
Shī‘ite heritage in foreign languages not only gives us great pleasure and 
pride but conforms very well with out wishes and our sincere objectives. 
No doubt non-Arabic-speaking researchers will now have better access to 
the true Islamic heritage, since such books contain the ahādīth 
(traditions) of the holy Imāms (peace be upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
constitute the second source — the holy Qur’ān being the first — 
whereby one may obtain a better understanding of Islamic beliefs, 
jurisprudence, history, biographies, morals and behaviour, laws 
pertaining to worship, business, considerations for the individual, family 
and society etc. 

One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
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(d.328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes 
care of that and also shows the religious significance and the status of 
this book in our heritage, namely the heritage transmitted to us through 
Ahlu ’l-bayt (the Household of the Holy Prophet — peace be upon them). 
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We give thanks to Allāh for the fact that this translation of al-Kāfī 
has been undertaken and carried through to its realisation. And we must 
here say in all sincerity that if it had riot been for the help of Allāh we 
should not have arrived at this point. Thus the translation of Kitābu ’l-
‘aql wa ’l-jahl (The Book of season and Ignorance), Kitābu fadli ’l-‘ilm 
(The Book of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The 
Book of Divine Unity) have already been finished, printed and published. 
It is a matter of fact that we have had to utilize all the means at our 
disposal and rely on Allāh’s unlimited strength in order to accomplish 
this translation. Indeed, we have had to do a lot of screening before 
deciding upon this version. Furthermore, we made every possible effort 
to ensure that the translation was satisfactory and acceptable as regards 
accuracy and grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book 
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al-Kāfī. Nevertheless, we have taken another step and we are confident 
that subsequent steps will be taken, either by us or by somebody else, 
both to remove any errors and to perfect the translation so that exactness 
in the translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will he 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
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Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly 
reliable. However, we should emphasize that neither are the ahādīth 
(traditions) equal in value and significance nor are the chains of the 
ascriptions of al-Kāfī ’s traditions nor the supporters of the authorities on 
which its tradition are based equal in terms of reliability and credibility 
and one can in no way regard them as equally dependable. A glance at 
the book entitled Mir’ātu ’l-‘uqūl (Reflection of the Minds) will reveal 
this very point to the researcher in more detail. Mir’ātu ’l-‘uqūl is an 
explanatory book to al-Kāfī and comes from the pen of the great scholar 
Muh ammad Bāqir al-Majlisī (1037/1628 — 1111/1700) who was one of 
the prominent scholars of hadīth (tradition) and among the most loyal and 
faithful to the book of al-Kāfī and its great author, and among those who 
have been most confident in and have relied greatly on al-Kulaynī and 
his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, 
nor neglected the links in the chain of narration. In order to reveal the 

 



credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
appraisal of what the narrator transmits and relates. We would, like to re-
emphasize tah the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. 
The narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid 
down by the specialist in these matters, which conventions can never be 
ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration 
and evaluation of the various proofs and evidence used to substantiate 
any principle of belief or jurisprudence. This is the approach to be 
adopted if one wants his research to be systematic and if one wants the 
results to be sound, accurate and reliable, thus satisfying his scientific 
conscience and persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and 
publishing the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in 
this book that the question of the Imāmate, the Imāms and their attributes 
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and specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes 
the Imāmite Shī‘ah from the other sects of Islam, and thus the subject is 
of special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in the application of these ahādīth to the 
ascertaining of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding 
of the ahādīth which are applied do not correspond to those accepted by 
the Imāmite Shī‘ah; or else these principles and criteria are those 
accepted by them but are incorrectly applied; or, finally, the researcher 
may come to his analysis of the ahādīth with some preconceptions which 
are at variance with a sympathetic understanding of Shī‘ite beliefs, 
especially Imāmite beliefs, and may even be hostile to them. This final 
reason is, in our opinion, the most serious obstacle to a correct 
understanding of these ahādīth. Thus, in apparent contradiction to our 
early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is 
entirely necessary) and have added in several places quite extensive 
commentaries to guide to a correct understanding of various points which 
occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter 
are in the majority. It must be noted that these notes are only given in 
English; but a. correct understanding of the Arabic can only be 
undertaken in consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 

 



pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each 
proper noun or name. (especially those mentioned in the holy Qur’ān) 
like Mūsā (Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) … with 
its Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if it is merely as 
regards pronounciation and expression. 
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We have included two tables at the beginning of each section:- 
1. A chronological list of the Holy Prophet, his daughter and the 
twelve Holy Imāms, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader — even the 
nonspecialist — to understand some important expressions 
encountered in the chains of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we 
have also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such 
terminology in the index and when it appears in the text. We also 
mention the Arabic text in the Latinized form: for example, 
‘‘rafa‘ahu’’ — (see List of technical terms and special signs used in 
the traditions). 

Furthermore, we have included three indexes at the end of each 
section: 

a) The first index lists the originators of the ahādīth to be found in 
that section — the Holy Prophet and the Imāms. 

(26) 



It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at 
the beginning of the section. 

After the number, the form of the name used in the hadīth 
appears. 

After that, the serial number/s of ahādīth related to the originator 
is/are listed. For example, in the first index of this section: (7) — Abū 
Ja‘far: 438,439, etc. 
The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of 
the section. The number following the name is the serial number of 
the ahādīth in the book (or section) related to him, for example, the 
438th and the 439th hadīth are related to him, etc. 

b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts 
of the ahādīth proper and ignored the names of narrators. 

c) Index of key places, names of tribes, families, sects and books. 

These last three, indexes will be included in the last part of The Book 
of Divine Proof. 

Finally, it is Allāh, the Almighty, from Whom we seek help and 
guidance and upon Whom we rely for the success of our efforts. 
Moreover, we pray that He may pave the way for us to complete what we 
have commenced and to guide our steps, so that we may achieve what we 
have set out to do. We firmly believe that tie is the Reconciliator and that 
He is the best Guide and the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 

(Board of Writing, Translation and Publication) 
 

 



 
 
 
 
 
 
 
 
 
 
 
 

 
 

CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ah mad ibn Muh ammad ibn ‘Isā, 
the Group here means the following five persons:- 

1. Abū Ja‘far Muh ammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ah mad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 

II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ahmad ibn Muh ammad ibn 
Khālid al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīmb.ibn Hāshim al-Qummī; 
2. Muh ammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ah mad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 

III — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group 
here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

(28) 



 

2. Abu ’l-Husayn Muh ammad ibn Abī ‘Abdillāh Ja‘far ibn 
Muh ammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī. 

IV. — Wherever the author (al-Kulaynī, says in. the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ja‘far ibn Muh ammad who 
quoted from al-Hasan ibn ‘Alī ibn Fad dāl, one of them is, Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-
Qummī. 

 
* * * * * * * 
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LIST OF 

Technical terms and special signs used in the Traditions 
 

 =  انبأنا-أخبرنا 
 

that is: "informed us" or "told us". 

= روى that is: "narrated to us". 

  حـدّ ثـنـا
 

= 
 

that is: "related" or "reported to us". 

  يـرفـعـه  – رفـعـه 
 

= 
 

that is: a narrator mentions the name/s 
of persons/s from whom he narrated, 
but the later narrator/s omit his/their 

names.  

  )–( = عـن 
 

= 
 

that is: "quoted from", signified by the 
signs (–). 

   ارسلـه – مرسلاً 
 

= 
 

that is: quoting (a Tradition) from the 
Prophet or Imãm without describing the 

linking sources between the narrator 
and the Prophet or Imãm. 

* 
 

= 
 

that is: starting of a new chain of 
narration. 

صلّى االله عليه وآلـه 
  وسلّم
 

= 
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his progeny 

(p.b.u.h.a.h.p.). 

 = عليـها السّـلام/عليـه
 

that is: peace be upon him/her (p.b.u.h.). 

عليهمـا /عليهم
  السّـلام

= 
 

that is: peace be upon them (p.b.u.t.). 

 





 

 

US UL AL-KĀfĪ 
 
 
 
 
 
 
 
 
 
 

 
The Book of 

DIVINE  PROOF 





 

 
 
 
 
 

 
 

* * * * * * * 
 

CHAPTER 65 
 

THE SIGN AND THE WARRANT FOR AMĪR AL-MU’MINĪN 
PEACE BE UPON HIM 

 

764 — 1. Muhammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Muh ammad ibn Ismā‘īl (—) Mansūr ibn Yūnus that Zayd ibn al-Jahm al-
Hilālī said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘When the Mastership 
(wilāyah) of ‘Alī ibn Abī Tālib (p.b.u.h.) had been sent down, the 
Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘‘Greet ‘Alī with title of Amīr 
al-mu’minīn (Commander of the Faithful).’’ O Zayd, among the things 
which Allāh confirmed for those two (Abū Bakr and ‘Umar) on that day 
was what the Messenger of Allāh (p.b.u.h.a.h.p.) said to them: ‘‘Stand up 
and greet him as Amīr al-mu’minīn.’’ They said: ‘‘Is it from Allāh or 
from His Messenger, O Messenger of Allāh?’’ 

361 



 
 

* * * * * * * 
 
The Messenger of Allāh (p.b.u.h.a.h.p.) said to them: ‘‘(It is) from Allāh 
and His Messenger.’’ Then Allāh, to Whom belong Might and Majesty, 
sent down: (Fulfil Allāh’s covenant, when you make covenant) and break 
not the oaths after they have been confirmed, and you have made Allāh 
your surety; surely Allāh knows the things you do — This refers to the 
words of the Messenger of Allāh (p.b.u.h.a.h.p.) to the two of them, and 
their saying: ‘‘Is it from Allāh or from His Messenger?’’ — And be not 
as a woman who breaks her thread, after it is firmly spun, into fibres, by 
taking your oaths as mere mutual deceits, Imāms are purer than your 
imāms (see commentary at the end of this hadīth).’ ’’ He said: ‘‘I said: 
‘May I be made your ransom, (did you say) ‘‘imāms’’?’ (The Qur’ānic 
text has ‘‘ummah’’ [nation], while the Imām [p.b.u.h.] said ‘‘a’immah’’ 
[imāms]). He said: ‘By Allāh, ‘‘imāms’’!’ I said: ‘We recite ‘‘arbā’’.’ 
(The Qur’ānic text has: one nation [ummah] being more numerous [arbā] 
than another nation [ummah], while the Imām [p.b.u.h.] said ‘‘azkā’’ 
[purer] in place of ‘‘arbā’’) He said: ‘What is ‘‘arbā’’?’ — he indicated 
with his hand as if to throw it away — ‘Allāh only tries you thereby, by 
which means it ‘Alī (p.b.u.h.), and certainly he will make clear to you 
upon the Day of Resurrection that whereon you were at variance. If Allāh 
had willed, He would have made you one nation; but He leads astray 
whom 

362 



 

* * * * * * * 

He will, and guides whom He will; and you will surely be questioned — on 
the Day of Resurrection — about the things you wrought. Take not your 
oaths as mere mutual deceit, lest any foot should slip after it has stood 
firm, — it means after what the Messenger of Allāh (p.b.u.h.) said 
concerning ‘Alī — and you should taste evil for that you barred from the 
way of Allāh — by this it means ‘Alī — and lest there should await you a 
mighty chastisement (an-Nahl, 16:91 — 94).’ ’’1 

                                                 
1  According to al-‘Allāmah al-Majlisī in Mir’ātu ’l-‘uqūl (vol. 3, p.269) this 

hadīth has in its chain of transmission a narrator who is unknown, because all 
the chains of transmission of this hadīth end up with Zayd ibn al-Jahm al-Hilālī 
al-Kūfī, and this person is unknown and unverified (at-Tūsī, ar-Rijāl, 
pp.195,196; Majma‘u’r-rijāl, vol.3, p.77; Jāmi‘u ’r-ruwāt, vol.l, p.341; Mu‘jam 
rijāli ’l-hadīth, vol.7, p.338). al-‘Ayyāshī has also narrated this hadīth, but with 
a difference in the text, from the same narrator; ‘Alī ibn Ibrāhīm, too, narrated it 
with an altered text, but without the complete chain of transmission, and it 
would appear that it is the same chain of transmission as in al-Kāfī and al-
‘Ayyāshī which he omitted, because the part of the chain which he did mention 
agrees with the chain given by these two authors (al-‘Ayyāshī, at-Tafsīr, vol.2, 
p.268; ‘Alī ibn Ibrāhīm, at-Tafsīr, vol. 1, pp.389 — 390; al-Burhān, vol. 2, 
p.383; Nūru th-thaqalayn, vol. 3, pp. 80 — 81; al-Bihār, vol. 36, pp.148 — 
149). This reading of this verse of the Qur’ān appears nowhere else except in 
this hadīth, so no Imāmite commentator has even mentioned this reading in 
their commentaries (see at-Tūsī, at-Tibyān, vol.6, p.421; at-Tabrisī, Majma‘u 
’l-bayān, vol.6, pp.382 — 383, and Jawāmi‘u ’l-jāmi‘ vol.2, p.305; al-Fayd, as-
Sāfī, vol. 1, pp. 937 — 938, although the last two authors have mentioned the 
connection between this verse and the Imāmate of ‘Alī ibn Abī Tālib [p.b.u.h.]; 
Abu ’l-Futūh ar-Rāzī, at-Tafsīr, vol.7, pp. 138 — 139; al-Kāshānī, Manhaju ’s-
sādiqīn, vol. 5, p.222; at-Tabā’tabā’ī, al-Mīzān, vol.12, pp. 335 — 336). 
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765 — 2. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn and 

Ah mad ibn Muh ammad (—) Ibn Mahbūb (—) Muh ammad ibn Fudayl 
that Abū Hamzah ath-Thumālī said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘When Muhammad (p.b.u.h.a.h.p.) 
brought his prophethood to a close and completed the days of his (life), 
Allāh, the Sublime, revealed to him: ‘‘O Muhammad, you have come to 
the end of your prophethood and complete the days of your (life), so 
consign the knowledge of what is with you, the faith, the greatest Name, 
the inheritance of the knowledge (from the previous prophets), and the 
signs (or effects) of the knowledge of prophethood to your Ahlu ’l-bayt 
with ‘Alī ibn Abī Tālib. I shall never cut the descendants of your seed off 
from the knowledge (that was with you), the faith, the greatest Name, the 
inheritance of the knowledge and the signs (or effects) of the knowledge 
of prophethood, just as I never cut the seed of the prophets off from 
them.’’ ’ ’’ 

766 — 3. Muh ammad ibn al-Husayn and others (—) Sahl (—) 
Muh ammad ibn ‘Īsā; *and Muhammad ibn Yahyā and Muhammad ibn 
al-Husayn together (—) Muh ammad ibn Sinān (—) Ismā‘īl ibn Jābir and 
‘Abdu ’l-Karīm ibn Amr (—) ‘Abdu ’l-Hamīd ibn Abi ’d-Daylam that 
Abū ‘Abdillāh (p.b.u.h.) said: 
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‘‘Mūsā (p.b.u.h.) appointed Yūsha‘ ibn Nūn (Joshua) as his successor, 
Yūsha‘ ibn Nūn appointed the sons of Hārūn (Aaron) as his successor. He did 
not appoint his own sons nor the sons of Mūsā. To Allāh, the Sublime, belongs 
the choice; He chooses whom He wills from among whom He wills. Mūsā and 
Yūsha‘ gave tidings of the Masīh (p.b.u.t. , the Messiah, Jesus), so when Allāh, 
to Whom belong Might and Majesty, sent the Masīh, the Masīh (p.b.u.h.) said 
to them (the people): ‘After me will come a prophet, whose name will be 
Ahmad, from the sons of Ismā‘īl (p.b.u.h.), who will bring confirmation of me 
(in my Message) and confirmation of you (in your faith), and will clear me (of 
accusations against me) and will justify you (in your defence of me).’ After (the 
Masīh), (the successorship) went to the Disciples (and their successors) and the 
mustahfazūn (the one’s who were entrusted with the Book — see al-Mā’idah, 
5:44), and Allāh, the Sublime, called them the mustahfazūn because they 
guarded the greatest Name, which was the Book through which the knowledge 
of everything which was with the prophets, may Allāh bless them, was learnt. 
Allāh, the Sublime, says: ‘Indeed, We sent a Messenger before you, and We 
sent down with him the Book and the 
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Balance.’1 The Book is the greatest Name; (it is in the singular with the 
definite article) to distinguish (it) from what is claimed: that the Book is 
the Torah and the Injīl and the Furqān; (because) in it is the Book of Nūh  
(p.b.u.h.) and the Books of Sālih and Shu‘ayb and Ibrāhīm (p.b.u.t.). 
Allāh, to Whom belong Might and Majesty, has informed (us): Surely 
this is in the ancient written sheets, the written sheets of Ibrāhīm and 
Mūsā (al-A‘lā, 87:18 — 19), and where are the written sheets of 
Ibrāhīm? 2 The written sheets of Ibrāhīm are the greatest Name, and the 
written sheet of Musa is the greatest Name. 

                                                 
1  There is no verse in the Qur’ān with these words, but al-Hadīd, 57:25 has: 

Indeed We sent Our Messengers with the clear signs, and We sent down 
with them the Book and the Balance, so that men might uphold justice. 
Perhaps the narrator altered the text of this verse. However, the hadīth is a 
weak one, as is mentioned in Mir’ātu ’l-‘uqūl, vo1.3, p.270. 

 
2  The word ‘‘Book’’ (kitāb) comes in two verses of the Qur’ān in the singular 

with the definite article state, i.e., in the verses of al-Mā’idah and of al-
Hadīd that have been mentioned; in the verse of al-Mā’idah Allāh says that 
He appointed mustahfazūn, ‘‘keepers of the Book’’. The mustah fazūn 
cannot be the Jewish or Christian scholars who passed down their books, 
because they did not pass down the books of Ibrāhīm, etc., which are 
mentioned in the Qur’ān; thus the ‘‘Book’’ mentioned in these verses 
cannot be the Torah or Injīl. So it is a reference to the greatest Name which 
is the collection of all the books of the prophets. Therefore Allāh appointed 
certain keepers (mustah fazūn) for this collection to pass it down from age to 
age until it reached the Messenger of Allāh (p.b.u.h.a.h.p.). 
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Thus the successorship continued down from one man of knowledge to 
the next till they handed it to Muhammad (p.b.u.h.a.h.p.), and when 
Allāh, to Whom belong Might and Majesty, sent Muhammad 
(p.b.u.h.a.h.p.), the last of the mustahfazūn submitted to him while the 
Banū Isrā‘īl denied him. He called (the people) to Allāh, to Whom 
belong Might and Majesty, and struggled in His way. Then Allāh, may 
remembrance of Him be glorified, sent down to him: ‘Proclaim the 
excellence of your successor.’ So he said: ‘O Lord, the Arabs are a wild 
people. There was no Book among them, and no prophet was sent to 
them. They did not know the excellence of the prophethoods of the 
prophets, nor their eminence. They will not believe me if I inform them 
of the excellence of my Ahlu ’l-bayt.’ So Allāh, may remembrance of 
Him be glorified, said: And do not sorrow for them (al-Hijr, 15:88: an-
Nahl, 16:127; an-Naml, 27:70), and say: ‘Peace!’ Soon they will know 
(az-Zukhruf, 43:89). So (the Prophet) mentioned some of the excellences 
of his successor, but hypocrisy arose in their hearts. And the Messenger 
of Allāh (p.b.u.h.a.h.p.) knew that and what they were saying. Allāh, may 
remembrance of Him be 
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glorified, said: O Muhammad, We know indeed thy breast is straitened by 
what they say (al-Hijr, 15:97), yet it is not thee they cry lies to, but the 
evildoers — it is the signs of Allāh that they deny (al-An‘ām, 6:33; the 
verse begins: We know indeed that it grieves thee the things that they 
say). They deny without having any proof. (But) the Messenger of Allāh 
(p.b.u.h.a.h.p.) used to draw their hearts (towards him), and take some of 
them as helpers over others, and he used to expound to them some of the 
excellences of his successor, until this sūrah (i.e. al-Inshirāh, 94) came 
down.Then he delivered a proof for them, when he came to know of his 
death, and (when) his end was announced to him, and Allāh, may 
remembrance of Him be glorified, said: So when thou art empty, then 
ans ib 1, and let thy Lord be thy Quest. (al-Inshirāh, 94:7 — 8), He 
(Allāh) says: when you are empty, then appoint your sign, and announce 
your successor. Then he clearly announced the excellence of his 
successor to them. He (p.b.u.h.a.h.p.) said: ‘For whosoever I am his 
master (mawlāhu), ‘Alī is his master. O Allāh, be the master of the one 
who accepts his mastership, and be the enemy of he who takes him as his 
enemy’ — three times (he said this). 
                                                 
1  Usually recited ‘‘ansab’’ meaning to work hard, labour; but an alternative 

reading is ‘‘ansib’’ meaning to appoint. 
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He (p.b.u.h.a.h.p.) also said (at the time of Khaybar): ‘Indeed I shall send 
a man who loves Allāh and His Messenger, and Allāh and His Messenger 
loves him, and he is not a man to run away.’ — He was criticising the 
one who had returned calling his companions cowards and they calling 
him a coward too. He (p.b.u.h.a.h.p.) also said: ‘ ‘Alī is the chief of the 
believers.’ He also said: ‘ ‘Alī is the pillar of the religion.’ He also said: 
‘This is the one who will struggle after me against the people with the 
sword for the truth.’ He also said: ‘The truth is with ‘Alī, everywhere he 
turns.’ He also said: ‘I shall leave among you two things, if you hold on 
to them you will never be misled: the Book of Allāh, to Whom belong 
Might and Majesty, and my Ahlu ’l-bayt, those nearest to me.O 
people,hear, and I have just informed (you): you will come before me at 
the Pool, and I shall ask you about what you did with the two charges 
(thaqalayn). The two charges are the Book of Allāh, may remembrance 
of Him be glorified, and my Ahlu ’l-bayt. Do not go forth before them, 
lest you should perish: and do not teach them, since they are more 
knowledgeable than you.’ So the proof was established both by what the 
Prophet (p.b.u.h.a.h.p.) said and by the Book which people recite. He 
continued to set forth the excellence of his Ahlu ’l-bayt in speech, and 
and to explain it to them through the Qur’ān: 
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People of the Household, Allāh only desires to put away from you abomination and 
to cleanse you (al-Ahzāb, 33:33). He, may remembrance of Him be glorified, also 
said: Know that whatever booty you take, the fifth of it is Allāh’s, and the 
Messenger’s, and (his) near kinsman’s (al-Anfāl, 8:41). He also said: And give the 
kinsman his right (al-Isrā’,17:26). This was the position of ‘Alī (p.b.u.h.), and his 
right was the successorship which was set up for him, together with the greatest 
Name, the inherited knowledge, and the signs (or effects) of the knowledge of 
prophethood. He (Allāh) also said: Say: ‘I do not ask of you a wage for this, except 
love (mawaddah) for (my) kinsfolk’ (ash-Shūrā,42:23). He also said: al-Mawaddah 
1 shall be asked for what sin it was slain (at-Takwīr, 81:8 — 9), He (Allāh) says: ‘I 
will ask you about the love whose excellence I sent down upon you — 

                                                 
1  In the Qur’ānic text this is al-maw’ūdah meaning ‘‘the buried female 

infant’’. There is an alternative reading in these two verse, but not over this 
word — see al-Kashshāf, vol, 4, p.222; Nathru ’l-marjān, vol. 7, p. 668. 
However, in some Imāmite commentaries, such as Majma‘u ’l-bayān, vol. 
10, pp. 442 and 444 and as-S āfī, vol. 2,p.791, al-mawaddah is given as an 
alternative reading for al-maw’ūdah; but ash-Shaykh at-T ūusī, in at-Tibyān, 
vol. 10, pp.282 — 283, only gives al-maw’ūdah. There is similarly a 
difference in hadīth narrated from the Imāms, some mentioning al-
mawaddah and some al-maw’ūdah — see al-Burhān, vol. 4, pp.431 — 432; 
Nūtru ’th-thaqalayn, vol. 5, pp.514 — 516. 
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love of the kinsmen — and for what sin you killed them?’ He, may 
remembrance of Him be glorified, said: Question the people of 
Remembrance, if it should be that you do not know (an-Nahl, 16:43). He 
says the Book is the Remembrance and its people are the Family of 
Muh ammad (p.b.u.h.a.h.p.). Allāh, to Whom belong Might and Majesty, 
commands (the people) to ask them (the family of Muhammad — 
p.b.u.t.): they are not commanded to ask the ignorant. Allāh, to Whom 
belong Might and Majesty, called the Qur’ān the ‘‘Remembrance’’. He, 
the Blessed, the Sublime, said: We have sent down to thee the 
Remembrance that thou mayest make clear to mankind what was sent 
down to them; and so haply they will reflect (an-Nahl, 16:44). He, to 
Whom belong Might and Majesty, also said: Surely it is a Reminder to 
thee and thy people; and assuredly you will be questioned (az-Zukhruf, 
43:44). He, to Whom belong Might and Majesty, also said: Obey Allāh, 
and obey the Messenger and those in authority among you (an-Nisā’, 
4:59). He, to Whom belong Might and Majesty, also said: If they had 
referred it to (Allāh and) 1 the Messenger and to those in authority 
among them, those of them whose 
                                                 
1  These two words (i.e., ‘‘Allāh and’’) do not appear in the text of the Qur’ān, 

but the Imām has added them as a commentary; (see Mir’ātu ’l-‘uqūl, vol.3, 
p.283). 
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task it is to investigate would have known the matter (an-Nisā’, 4:83). So 
the referral of the matter — the matter of the people — is to those in 
authority among them, whom He commanded (them) to obey and to 
whom He commanded (them) to refer. When the Messenger of Allāh 
returned from (his) farewell pilgrimage (hajjatu ’l-widā‘), Jibrīl came 
down to him and said: O Messenger, deliver that which has been sent 
down to thee from thy Lord; for if thou dost not, thou will not have 
delivered His Message. Allāh will protect thee from men. Allāh guides 
not the people of the unbelievers (al-Mā’idah, 5:67); so he called the 
people together and they came together, and he ordered the thorns of the 
gum-acacia trees (that were in that place) to be swept away. Then he 
(p.b.u.h.a.h.p.) said: ‘O people, who is your master and nearer to you 
than your own selves?’ They said: ‘Allāh and His Messenger.’ He said: 
‘For whomsoever I am his master, ‘Alī is his master. O Allāh, be the 
master of him who takes him as his master, and be the enemy of him who 
takes him as his enemy.’ — three times (he said this). 
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But the thorns of hypocrisy fell into the hearts of the crowd and they 
said: ‘Allāh, may remembrance of Him be glorified, has not revealed this 
to Muhammad at all; he only wants to raise his cousin up to make him 
famous.’ When he entered Medina the ans ār came to him and said: ‘O 
Messenger of Allāh, Allāh, may remembrance of Him be glorified, has 
bestowed (His) favours upon us, and has honoured us through you and 
your dwelling amongst us. Allāh has made our friend glad and has 
crushed our enemy; groups of people come to meet you, but you find 
nothing to give them and the enemies take malicious pleasure in your 
misfortune, so we would like you take a third of our property so that 
when the group from Mecca comes in to you, you will have something to 
give them.’ But the Messenger of Allāh (p.b.u.h.a.h.p.) did not give them 
any reply, and he waited for that which would come to him froth his 
Lord. Then Jibrīl (p.b.u.h.) came down and said: ‘‘Say: ‘I do not ask of 
you a wage for this except love for the kinsfolk’ ’’ (ash-Shūrā, 42:23). So 
he did not accept their property. The hypocrites said: ‘Allāh did not send 
this down to Muh ammad, and he only wants to raise his cousin up to 
make him famous and to set up his Ahlu ’l-bayt over us. Yesterday he 
said: ‘‘For 

373 



 
 

* * * * * * * 
 

whomsoever I am his master, ‘Alī is his master’’, and today: Say: ‘‘I do 
not ask of you a wage for this except love of the kinsfolk’’ ’ Then the 
verse of khums was sent down to him, and they said: ‘He wants to give 
them our property and our war-booty.’ Then Jibrīl came to him and said: 
‘O Muh ammad, you have come to the end of your prophethood and 
completed the days of your life, so consign the greatest Name, the 
inherited knowledge and the signs (or effects) of the knowledge of 
prophethood upon ‘Alī (p.b.u.h.); because I (Allāh) will not leave the 
earth alone without My having in it a man of knowledge, through whom 
obedience to Me may be understood and My Mastership recognized, and 
(so that) he may be a proof for he who is born between the death of the 
(previous) prophet and the appearance of the next prophet 1.’ ’’ He (the 
Imām —p.b.u.h.) said: ‘‘He (the Prophet — p.b.u.h.a.h.p.) entrusted him 
(‘Alī — p.b.u.h.) with the greatest Name, the inherited knowledge and 
the signs (or effects) of the knowledge of prophethood, and also entrusted 
him with a thousand words (kalimah) and a thousand gates (bāb); each 
one of (these) words and each one of (these) gates opens (the way to 
another) thousand words and (another) thousand gates.’’ 

                                                 
1  This is, of course, a general command referring to all times, and does not 

refer specifically to the last of the prophets, Muhammad (p.b.u.h.a.h.p.). 
After the last of the prophets, Allāh has left the earth with the Imāms 
(p.b.u.t.) only. 
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767 — 4. ‘Alī ibn Ibrāhīm (—) his father and Sālih ibn as-Sindī (—) 
Ja‘far ibn Bashīr (—) Yahyā ibn Ma‘mar al-‘Att ār (—) Bashīr ad-
Dahhān that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said in his illness during 
which he died: ‘Call to me my sincere friend (khalīl).’ And the two 
women (‘Ā’ishah and Hafsah) sent for their fathers, and, when the 
Messenger of Allāh (p.b.u.h.a.h.p.) saw them, he turned away from them. 
Then he said: ‘‘Call to me my sincere friend.’ So ‘Alī was sent for, and 
when he saw him, he (‘Alī — p.b.u.h.) bent over him and (the Prophet — 
p.b.u.h.a.h.p.) spoke to him. When he came out, the two (fathers) met 
him (‘Alī — p.b.u.h.) and said to him: ‘What did your sincere friend say 
to you?’ He said: ‘He spoke to me about a thousand gates, each one of 
which opens (the way to another) thousand gates.’ ’’ 

768 — 5. Ah mad ibn Idrīs (—) Muhammad ibn ‘Abdi ’l-Jabbār (—) 
Muh ammad ibn Ismā‘īl (—) Mansūr ibn Yūnus (—) Abū Bakr al-
Hadramī that Abū Ja‘far (p.b.u.h.) said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) taught ‘Alī (p.b.u.h.) a 
thousand words (harf), each one of which opens (the way to another) 
thousand words.’’ 
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769 — 6. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Alī ibn al-Hakam (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘On the thong 1 attached to the sword of the Messenger of Allāh 
(p.b.u.h.a.h.p.) there was a small sheet.’’ 

‘‘I (Abū Bas īr) said to Abū ‘Abdillāh (p.b.u.h.): ‘What was on that 
sheet?’ He said: ‘They were the words (harf), each one of which opens 
(the way to) a thousand words.’ ’’ Abū Bas īr said: ‘‘Abū ‘Abdillāh 
(p.b.u.h.) said: ‘Up to this time two words from them have not been 
manifested.’ ’’ 

770 — 7. A group of our associates (—) Ah mad ibn Muh ammad (—) 
Ibn Abī Nas r that Fud ayl (ibn) Sukkarah said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘May I be made your ransom, is 
there any limit to the amount of water with which a corpse can be given 
ghusl?’ He said: ‘The Messenger of Allāh (p.b.u.h.a.h.p.) said to ‘Alī 
(p.b.u.h.): ‘‘When I die, draw six skins of water out of the well of 

                                                 
1  Dhu’ābah, a cord attached to the hilt or guard of a sword to which such 

things as talismans could be tied. It was sometimes the custom to tie one’s 
will to it in preparedness for death in fighting. 

376 



 
 

* * * * * * * 
 

Ghars (a well in Medina) and give me ghusl. Then wrap me in the 
shroud, and rub camphor on the prescribed places (hunūt). Then when 
you have finished with my ghusl and shrouding, pull me up by the places 
where the shroud gathers together and place me in a sitting position; then 
ask me what you will. By Allāh, you will not ask me anything whose 
answer I will not give you.’ ’’ 

771 — 8. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) al-Qāsim ibn Muh ammad (—) ‘Alī ibn Abī 
Hamzah (—) Ibn Abī Sa‘īd (—) Abān ibn Taghlib that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘When death came to the Messenger of Allāh (p.b.u.h.a.h.p.), ‘Alī 
(p.b.u.h.) went in to him and lifted up the covering over his head and 
approached him. Then he said: ‘O ‘Alī, when I die, give me ghusl and 
shroud me, then sit me up and ask me and write (what I say).’ ’’ 

772 — 9. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) Muh ammad 
ibn al-Walīd, Shabāb as-Sayrafī that Yūnus ibn Ribāt said: 

‘‘I and Kāmil at-Tammār went in to Abū ‘Abdillāh (p.b.u.h.), and 
Kāmil said to him: ‘May I be made your ransom, (may I ask you 
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about) a hadīth which so-and-so narrated?’ He said: ‘Tell it.’ He said: 
‘So-and-so narrated to me that the Prophet (p.b.u.h.a.h.p.) told ‘Alī 
(p.b.u.h.) about a thousand gates on the day the Messenger of Allāh 
(p.b.u.h.a.h.p.) died. Each gate opens (the way to another) thousand 
gates; that makes a thousand, thousand gates.’ He said: ‘Indeed, it was 
like that.’ I (Kāmil) said: ‘May I be made your ransom, did these come to 
light among your shī‘ah and folowers?’ He said: ‘O Kāmil, (only) one or 
two gates.’ I said (to him): ‘May I be made your ransom, is (all) that has 
been narrated of your excellence from a thousand, thousand gates only 
one or two gates?’ ’’ He said: ‘‘He said: ‘What could you possibly 
narrate of our excellence, the only thing you have narrated of our 
excellence is an ‘alif’ without its tail.1 ’ ’’ 
 
 

                                                 
1  According to al-Majlisī and al-Fayd: ‘‘It means: only a single incomplete 

letter of the alphabet, i.e. less than a single letter. He chose ‘alif’ because it 
is the first letter of the alphabet, and the simplest one to write and 
pronounce. The lack of a tail in writing it means that it is incomplete. In 
ancient Kūfic script it is written thus: L. If the bottom extension to the right 
is not included, it is considered incomplete. This is the true meaning as it 
has been heard from the great shaykhs.’’ (Mir’ātu ’l-‘uqūl, vol.3, p.290; al-
Wāfī, vol.2, p.78) 
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CHAPTER 66 
 

THE SIGN AND THE WARRANT FOR AL-HASAN 
IBN ‘ALI, PEACE BE UPON THEM 

 
773 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) Hammād ibn ‘Īsā (—) 

Ibrāhīm ibn ‘Umar al-Yamānī and ‘Umar ibn Udhaynah that Sulaym ibn 
Qays said: 

‘‘I witnessed the declaration of the will of Amīr al-mu’minīn 
(p.b.u.h.) when he appointed his son, al-Hasan (p.b.u.h.) as his successor; 
and he took al-Husayn (p.b.u.h.) and Muh ammad (Ibn al-H anafiyyah) 
and all his (other) sons and the heads of his shī‘ah and his Household as 
witnesses to the declaration of his will. Then he handed him the Book 
and the Armoury, and said to his son, al-Hasan (p.b.u.h.): ‘O my dear 
son, the Messenger of Allāh (p.b.u.h.a.h.p.) commanded me to appoint 
you as my successor and to hand over to you the Books and the Armoury 
which are with me, 
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just as the Messenger of Allāh (p.b.u.h.a.h.p.) appointed me his successor 
and handed his Books and Armoury over to me; and he commanded me 
to command you that, when death comes to you, you should hand them 
over to your brother al-Husayn (p.b.u.h.).’ Then he turned to his son, al-
Husayn (p.b.u.h.), and said: ‘And the Messenger of Allāh (p.b.u.h.a.h.p.) 
commanded you to hand it over to this son of yours.’ Then he took the 
hand of ‘Alī ibn al-Husayn (p.b.u.h.), and said to ‘Alī ibn al-Husayn: 
‘And the Messenger of Allāh (p.b.u.h.a.h.p.) commanded you to hand it 
over to your son, Muh ammad ibn ‘Alī, and to extend the greetings of the 
Messenger of Allāh (p.b.u.h.a.h.p.) and me to him.’ ’’ 

774 — 2. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
‘Abdu ’s -Samad ibn Bashīr (—) Abu ’l-jārūd that Abū ja‘far (p.b.u.h.) 
said: 

‘‘When what must come came to Amīr al-mu’minīn, may the 
blessings of Allāh be upon him, he said to his son, al-Hasan: ‘Come near 
to me, so that I may whisper to you what the Messenger of Allāh 
(p.b.u.h.a.h.p.) whispered to me, and entrust to you what he entrusted to 
me.’ And he did.’’ 
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775 — 3. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Alī ibn al-Hakam (—) Sayf ibn ‘Amīrah that Abū Bakr al-Hadramī said: 

‘‘al-Ajlah, Salamah ibn Kuhayl, Dāwūd ibn Abī Yazīd and Zayd al-
Yamānī narrated to me that: ‘Shahr ibn Hawshab narrated to us: ‘‘When 
‘Alī (p.b.u.h.) set out for Kūfah, he entrusted his Books and the 
instruction of successorship to Umm Salamah. And when al-Hasan 
(p.b.u.h.) returned (to Medina), she handed them over to him.’’ ’ ’’ 

And (the following hadīth is) in the copy of as -Safwānī: 

776 — 4. Ah mad ibn Muh ammad (—) ‘Alī ibn al-Hakam (—) Sayf 
(—) Abū Bakr that Abū ‘Abdillāh. (p.b.u.h.) said: 

‘‘When ‘Alī, may the blessings of Allāh be upon him, set out for 
Kūfah, he entrusted his Books and the instruction of successorship to 
Umm Salamah. And when al-Hasan (p.b.u.h.) returned (to Medina), she 
handed them over to him.’’ 

777 — 5. A group of our associates (—) Ah mad ibn Muh ammad (—) 
al-Husayn ibn Sa‘īd (—) Hammād ibn ‘Īsā (—)‘Amr ibn Shimr (—) Jābir 
that Abū Ja‘far (p.b.u.h.) said: 
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‘‘Amīr al-mu’minīn (p.b.u.h.) appointed al-Hasan (p.b.u.h.) as his 
successor, and called al-Husayn (p.b.u.h.) and Muhammad (Ibn al-
Hanafiyyah), all his (other) sons, and the heads of his shī‘ah and his 
FIousehold as witnesses to the declaration of his will. Then he handed to 
him the Book and the Armoury. Then he said to his son. al-Hasan (p.b.u.h.): 
‘O my dear son, the Messenger of Allāh commanded me to appoint you as 
successor and to hand to you the Books and the Armoury which are with 
me, just as the Messenger of Allāh (p.b.u.h.a.h.p.) appointed me as his 
successor and handed to me his Books and his Armoury; and commanded 
me to command you that, when death comes to you, you should hand them 
over to your brother, al-Husayn.’ Then he turned to his son. al-Husayn 
(p.b.u.h.) and said: ‘The Messenger of Allāh (p.b.u.h.a.h.p.) commanded you 
to hand it over to this son of yours.’ Then he took the hand of his son. ‘Alī 
ibn al-Husayn (p.b.u.h.), and said to ‘Alī ibn al-Husayn: ‘O my dear son, the 
Messenger of Allāh (p.b.u.h.a.h.p.) commanded you to hand it over to your 
son, Muhammad ibn ‘Alī, and to extend the greetings of the Messenger of 
Allāh (p.b.u.h.a.h.p.) and me to him.’ Then he turned to his son, al-Hasan, 
and said: ‘O my dear son, you are the one in authority over affairs and the 
one in authority for (my) blood. If you forgive (the man who struck me), it 
will be as you wish, and if you kill (him), then strike (him) once in the place 
he struck (me), and there will be no sin.’ ’’ 
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778 — 6. al-Husayn ibn al-Hasan al-Hasanī (rafa‘ahu)* and 
Muh ammad ibn al-Hasan (—) Ibrāhīm ibn Ish āq al-Ahmarī (rafa‘ahu — 
that the last narrator) said: 

‘‘After Amīr al-mu’minīn (p.b.u.h.) had been struck, those who visited 
him circled round him, and it was said to him: ‘O Amīr al-mu’minīn, make 
your will.’ He said: ‘Fold my pillow double (so that my head is raised).’ Then 
he said: ‘Praise be to Allāh, (a praise) worthy of His stature, while we are 
obedient to His command. I praise Him as far as He likes (me to praise Him). 
There is no god but Allāh, the One the Unique, the Everlasting Refuge, as He 
has attributed Himself. O people, everyone in his running away comes up 
against what he was running away from; and the end of life is the direction 
towards which the soul is impelled, and fleeing from it is the same as arriving 
at it. How many times have I coursed after the days, looking deeply into the 
hidden extent of events, while Allāh, may remembrance of Him be 
strengthened, only willed to hide them. O how far it is; it is a hidden 
knowledge. However, as for my will, do not associate anything with Allāh, 
may His eulogy be glorified, and as for Muhammad (p.b.u.h.a.h.p.), do not let 
the path he laid for people (sunnah) perish. Set up these two pillars (of tawhīd 
and the prophethood of the Messenger — p.b.u.h. 
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a.h.p.), and light up these two lamps1; you are free from blame as long as 
you do not take flight (from them). Everyone is loaded with his exertions, 
but they are lightened for the ignorant. A compassionate Lord, a 
knowledgeable Imām and a strong religion. 

‘‘ ‘Yesterday, I was your companion: today, I am an example to you: 
tomorrow, I will be separated from you. If the foot is firmly planted on 
slippery ground, that is (our) aim; but if the step is placed on shaky 
ground, it is because we were under the shadows of boughs, in the middle 
of stormy winds, (and still) in the shadow of clouds whose mass has now 
vanished from the sky and whose misleading tracks have now been 
wiped off the earth.2 I was your neighbour, my body being beside you 
only for (a number of) days, and you will find of me afterwards only an 
empty corpse, immobile after moving, silent after speaking, so that my 
rest, my lengthy silence and the immobility 

                                                 
1  Perhaps the same as the two pillars, or, as some commentators have said, 

the two Imāms, al-Hasan and al-Husayn (p.b.u.t.). 
 
2  These sentences give the reply to someone who objects that if the Lord is 

Compassionate, the Imām knowledgeable and the religion firm, why did the 
disturbances after the death of the Prophet (p.b.u.h.a.h.p.) occur. The 
answer being that the society of the Muslims was not at that time so firmly 
founded that it could deal with the events that arose, but not that the religion 
was too weak and was therefore at fault. At that time the leadership was 
taken away from the true guidance of the Imāmate, and was unable to deal 
with the situation. 
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of the parts of my body may be a caution to you, and it is a better caution 
to you than the eloquent speaker. I take leave of you with the farewell of 
one who awaits the next meeting (in the Hereafter). Tomorrow you will 
recognize my days; Allāh, to Whom belong Might and Majesty, will 
reveal my inner secrets; you will know me after my place is vacated and 
another than me rises in my place. 

‘‘ ‘If I remain, the one in authority for my blood will be myself, and 
if I disappear, the disappearance is my appointed end (as with everyone); 
if I forgive (the one who struck me), the forgiveness will be my 
approaching near (to Allāh) and something good for you — pardon and 
be forgiving. Do you not love that Allāh should forgive you (an-Nūr, 
24:22). What a great affliction for any heedless person, that his life 
should be a proof against him. or his days should lead him to misfortune. 
May Allāh make us and you of those who do not fail to attain obedience 
to Allāh through their will, or of those on whom the vengence (of Allāh) 
descends after death: only that we he (moving) towards Him and 
(existing) through Him.’ Then he turned to al-Hasan (p.b.u.h.) and said: 
‘O my dear son, strike (him) once in the place he struck (me), and there 
will be no sin.’ ’’ 
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779 — 7. Muhammad ibn Yahyā (—) ‘Alī ibn al-Hasan (—) ‘Alī ibn 

Ibrāhīm al-‘Aqīlī (yarfa‘uhu — that the last narrator) said: 
‘‘When Ibn Muljam had struck Amīr al-mu’minīn (p.b.u.h.), he said 

to al-Hasan: ‘O my dear son, if I die, execute Ibn Muljam and dig (a 
grave) for him in al-Kunāsah.’ (al-‘Aqīlī described this place as being in 
Bāb Tāq al-Mah āmil (a uarter of Kūfah), a place where the sellers of 
grilled meat and cooked sheeps’ heads were found. ‘Bury him in it, for it 
is one of the valleys of Hell.’ ’’ 

 
* * * * * 
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CHAPTER 67 
 

THE SIGN AND THE WARRANT FOR AL-HUSAYN 
IBN ‘ALĪ, PEACE BE UPON BOTH OF THEM. 

 
780 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) Bakr ibn Sālih (al-

Kulaynī) and a number of our associates (—) (Sahl) ibn Ziyād (—) 
Muh ammad ibn Sulaymān ad-Daylamī (—) Hārūn ibn al-Jahm that 
Muh ammad ibn Muslim said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘When the time of his death came 
to al-Hasan ibn ‘Alī (p.b.u.h.), he said to al-H usayn(p.b.u.h.): ‘O my 
brother, I shall give you my testament, so keep it in your heart. When I 
die, prepare my corpse, then take me towards (the grave of) the 
Messenger of Allāh (p.b.u.h.a.h.p.), so that I may renew my allegiance to 
him. Then turn me towards (the grave of) my mother (p.b.u.h.), and bring 
me back and bury me in al-Baqī‘ (the famous graveyard in Medina). You 
must know that something of what Allāh and 
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the people know of ‘Ā’ishah’s deeds and of her hostility towards Allāh 
and His Messenger (p.b.u.b.a.h.p.) and her hostility towards us, the Ahlu 
’l-bayt, will befall me.’ When al-Hasan (p.b.u.h.) died, he was put on the 
bier; then they proceeded with him to the place of prayer of the 
Messenger of Allāh (p.b.u.h.a.h.p.), where prayers were said for the dead. 
al-Husayn (p.b.u.h.) said the prayer over him and he was taken and 
carried into the mosque. When (his corpse) was brought to a halt at the 
grave of the Messenger of Allāh (p.b.u.h.a.h.p.), the spy (apparently 
someone appointed by the government) went to ‘Ā’ishah and said to her: 
‘They have brought al-Hasan to bury him with the Prophet 
(p.b.u.h.a.h.p.).’ Then she hurried out on a saddled mule — thus she 
became the first woman in Islam to ride in a saddle (as opposed to a 
howdah [hawdaj]). She said: ‘Take this son of yours away from my 
house; he shall not be buried in my house and the curtain of the 
Messenger of Allāh be rent in two (anad he be dishonoured).’ al-Husayn 
(p.b.u.h.) said to her: ‘Formerly, you and your father tore open the curtain 
of the Messenger of Allāh (p.b.u.h.a.h.p.) (and dishonoured him), and 
took into his house a person whom he did not love to be near him. Surely, 
O ‘Ā’ishah, Allāh will question you about this.’ ’’ 
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781 — 2. Muh ammad ibn al-Hasan and ‘Alī ibn Muhammad (—) 
Sahl ibn Ziyād (—) Muh ammad ibn Sulaymān ad-Daylamī (—) one of 
our associates (—) al-Mufaddal ibn ‘Umar that Abū ‘Abdillāh (p.b.u.h.) 
said: 

‘‘When his death came to al-Hasan ibn ‘Alī (p.b.u.h.), he said: ‘O Qanbar 
(the famous slave of ‘Alī — p.b.u.h.), look to see if there is a believer who is not 
of the family of Muhammad (p.b.u.h.a.h.p.) before your 1 door.’ He said: 
‘Allāh, the Sublime, HIis Messenger and the son of His Messenger know this 
better than me.’ He said: ‘Call to me Muhammad ibn ‘Alī (Ibn al-Hanafiyyah).’ 
(Qanbar said:) ‘I went to him and when I presented myself to him, and he said: 
‘‘Has something happened? But (I hope) it is something good.’’ I said: ‘‘(Rise 
to) answer Abū Muhammad (al-Hasan — p.b.u.h.).’’ Thereupon he hurried so 
much to fasten the straps of his sandals that he did not put them on properly, and 
he went out with me, running. When he stood before him (al-Hasan — 
p.b.u.h.), he greeted him. Then al-Hasan ibn ‘Alī (p.b.u.t.) said to him: ‘‘Sit 
down; for no-one like you should not be here to hear the speech by which the 
dead come to life and the living die. You (those who were assembled there, who 
were apparently all of the Household of the Prophet — p.b.u.h.a.h.p.) must be 
vessels of knowledge and the lamps of guidance, because the light during the 
day is brighter at some times than at others. 

                                                 
1  Qanbar was the door-keeper. 
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‘‘ ‘ ‘‘Do you (Muh ammad) not know that Allāh made the sons of 

Ibrāhīm (p.b.u.h.) Imāms, and made some of them more excellent than 
others; and He gave Dāwūd (p.b.u.h.) the Zabūr (see al-Isrā’, 17:55: We 
have preferred some prophets over others; and We gave Dāwūd the 
Zabūr [Psalms]). And you know with what He has marked out 
Muh ammad (p.b.u.h.a.h.p.), O Muhammad ibn ‘Alī! I only fear lest you 
be envious, for Allāh attributes this to the unbelievers. Allāh, to Whom 
belong Might and Majesty, said: (Many of the People of the Book wish 
they might restore you) as unbelievers, (after you have believed) in the 
jealousy of their souls, after the truth has become clear to them (al-
Baqarah, 2:109). But Allāh, to Whom belong Might and Majesty, did not 
give Shaytān (Satan) power over you, O Muhammad ibn ‘Alī! Shall I 
inform you of what I heard from your father concerning you?’’ He said: 
‘‘Yes, do’’ He said: ‘‘I heard your father (p.b.u.h.) say on the day of 
Bas rah (i.e. the day of the Battle of the Camel): ‘He who wants to behave 
with goodness towards me in this world and the next, must behave with 
goodness towards my son, Muhammad.’ O Muh ammad ibn ‘Alī, if I 
want to inform you about yourself when you were sperm in your father’s 
loin. I can, O Muh ammad ibn ‘Alī. Do you not know that al-Husayn ibn 
‘Alī (p.b.u.h.) is 
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an Imām after me, after the passing away of my soul and the separation 
of my spirit from my body, and (he is an Imām) before Allāh, may His 
name be glorified, in the Book (i.e. the Book mentioned in Chapter 61). It 
is an inheritance from the Prophet (p.b.u.h.a.h.p.) which Allāh, to Whom 
belong Might and Majesty, has added to what he inherited from his father 
and his mother, because Allāh knows that you (those present) are the 
choice of creation, so He has chosen Muhammad (p.b.u.h.a.h.p.) from 
among you, and Muhammad (p.b.u.h.a.h.p.) has chosen ‘Alī (p.b.u.h.), 
and ‘Alī (p.b.u.h.) has chosen me by the Imāmate; and I myself choose 
al-Husayn (p.b.u.h.).’’ Then Muhammad ibn ‘Alī said to him: ‘‘You are 
an Imām, and you are my means to (reach) Muhammad (p.b.u.h.a.h.p.). 
By Allāh, I wish that my soul had departed before I heard these words 
from you. Verily, in my head there are words (from a well) which 
buckets cannot empty and which (are like pools so clear that) blowing 
minds cannot make (them) cloudy; they are like a book written with (all 
the) diacritical points on a decorated parchment. I am always about to 
begin (speaking them), but I find myself preceded in it by the Book that 
was sent down, or what the messengers brought. They are words by 
which the tongue of one who speaks becomes tired as well as the hand of 
the one who writes, till he has worn out (his) pens and the paper becomes 
discol- 
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oured and crumbles (with age). (Even then) it does not reach (the 
standard) of your excellence. Thus it is that Allāh rewards those who do 
good, and there is no power except with Allāh. al-Husayn is more 
knowledgeable than us, more firm in patience than us, and the nearest 
among us to the Messenger of Allāh (p.b.u.h.a.h.p.) by blood. He was 
endowed with understanding before he was born, and he learnt the 
revelation before he could speak. If Allāh had known a goodness in 
anyone (which was greater than that in Muhammad — p.b.u.h.a.h.p.) he 
would not have chosen Muhammad (p.b.u.h.a.h.p.). So when Allāh chose 
Muh ammad (p.b.u.h.a.h.p.), and Muhammad (p.b.u.h.a.h.p.) chose All 
(p.b.u.h.), and ‘Alī (p.b.u.h.) chose you, and you choose al-Husayn, we 
submit (to it) and accept (it). Who could be content with someone other 
than him, and who else is there who can deliver us from the difficulties of 
our affairs.’’ ’ ’’ 

782 — 3. By the same chain of transmission (—) Sahl (—) 
Muh ammad ibn Sulaymān (—) Hārūn ibn al-Jahm that Muh ammad ibn 
Muslim said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘When the time of his death 
approached, al-Hasan ibn ‘Alī (p.b.u.h.), said to al-Husayn (p.b.u.h.): ‘‘O 
my brother, I shall give you my testament, so keep it in your heart. When 
I die, prepare my corpse, then take me towards (the grave of) 
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the Messenger of Allāh (p.b.u.h.a.h.p.) so that f may renew my allegiance 
to him. Then turn me towards (the grave of) my mother, Fātimah 
(p.b.u.h.), and bring me back and bury me in al-Baqī‘. You must know 
that something of what the people know of the deeds of al-Humayrā’ and 
of her hostility towards Allāh and His Messenger (p.b.u.h.a.h.p.) and her 
hostility towards us, the Ahlu ’l-bayt, will befall me.’’When al-Hasan 
(p.b.u.h.) died, he was on his bier; then they proceeded with him to the 
place of prayer of the Messenger of Allāh (p.b.u.h.a.h.p.), where prayers 
were said for the dead. The prayer was said over al-Hasan (p.b.u.h.), and, 
when the prayer over him was finished, he was taken and carried into the 
mosque. When (his corpse) was brought to a halt at the grave of the 
Messenger of Allāh (p.b.u.h.a.h.p.), the news reached ‘Ā’ishah, and it 
was said to her:‘‘They have brought al-Hasan ibn ‘Alī (p.b.u.h.) to bury 
him with the Messenger of Allāh (p.b.u.h.a.h.p.)’’ Then she hurried out 
on a saddled mule — thus she became the first woman in Islam to ride in 
a saddle. She stopped (in front of them) and said:‘‘Take this son of yours 
from my house; no-one shall be buried in my house, and the curtain of 
the Messenger of Allāh (pl.u.h.a.h.p.) be rent in two (and he be 
dishonoured)?’’ 
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al-Husayn ibn ‘Alī, may Allāh bless them, said to her : ‘‘Formerly you 
and your father tore open the curtain of the Messenger of Allāh 
(p.b.u.h.a.h.p.) (and dishonoured him), and took into his house a person 
whom the Messenger of Allāh (p.b.u.h.a.h.p.) did not love to be near him. 
Surely, O ‘Ā’ishah, Allāh will question you about this. My brother 
commanded me to bring him to his father, the Messenger of Allāh 
(p.b.u.h.a.h.p.) to renew his allegiance to him. You must know that my 
brother was the most knowledgeable of people concerning Allāh and His 
Messenger, and the most knowledgeable in the interpretation of His 
Book, (more knowledgeable) than that he should tear open the curtain of 
the Messenger of Allāh (p.b.u.h.a.h.p.); Allāh, the Blessed, the Sublime, 
says: O believers, do not enter the houses of the Prophet, except leave is 
given you (al-Ah zāb, 33:53), and you let the man without his permission 
enter the house of the Messenger of Allāh (p.b.u.h.a.h.p.). And Allāh, to 
Whom belong Might and Majesty, said: O believers, raise not your 
voices above the voice of the Prophet (al-Hujurāt, 49:2), and by my life, 
you struck (the ground) near the ears of the Messenger of Allāh 
(p.b.u.h.a.h.p.) with the pick for your father and his Fārūq (i.e. ‘Umar; 
this title of Amīr al-mu’minīn’s — p.b.u.h. — was given to ‘Umar by 
Abū Bakr). Allāh, to Whom belong 
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Might and Majesty, said: Surely those who lower their voices in the 
presence of Allāh’s Messenger, those are they whose hearts Allāh has 
tested for god fearing (al-Hujurāt, 49:3). By my life, your father and his 
Fārūq brought offense to the Messenger of Allāh (p.b.u.h.a.h.p.) by their 
nearness to him, and they did not consider his right as Allāh had 
commanded them through the tongue of the Messenger of Allāh 
(p.b.u.h.a.h.p.). Allāh has proscribed for believers while they are dead 
what He has proscribed for them while they are alive. By Allāh, O 
‘Ā’ishah, although what seems bad to you in the burial of al-Hasan 
beside his father, the Messenger of Allāh, may the blessing of Allāh be 
upon both of them, is permissible between us and Allāh (because of the 
will of al-Imām al-Hasan — p.b.u.h.), you know that he will be buried 
(there), despite the affront to your pride.’’ ’ 

‘‘He (Abī Ja‘far — p.b.u.h.) said: ‘Then Muhammad Ibn al-
Hanafiyyah spoke and said: ‘‘O ‘Ā’ishah, one day on a mule, and one 
day on a camel. You cannot control your soul, nor can you control your 
movements, because of your enmity to the Banū Hāshim.’’ ’ He said: 

395 



 
 

* * * * * 
 

* * * * * * * 
 
‘Then she turned towards him, and said: ‘‘O son of the woman of the 
Banū Hanīfah, it is the sons of Fāt imah who speak like this, why do you 
speak like this.’’ Then al-Husayn said to her: ‘‘How can you separate 
Muh ammad (Ibn al-Hanafīyyah) from the sons of Fāt imah? By Allāh, he 
was descended from three women called Fātimah: Fātimah bint ‘Imrān 
ibn ‘Ā’idh ibn ‘Amr ibn Makhzūm (the wife of ‘Abdu’l-Muttalib and the 
mother of ‘Abdullāh and Abū Tālib, the grandfather of Muhammad), 
Fāt imah bint Asad ibn Hāshim (the wife of Abū Tālib, the mother of 
Amīr al-mu’minīn — p.b.u.h.), and Fāt imah bint Zā’idah ibn al-Asamm 
ibn Rawāhah ibn Hijr ibn ‘Abd (ibn) Ma‘īs ibn ‘Āmir (the wife of 
Hāshim, and the mother of ‘Abdu ’l-Mutt alib).’’ ’ He said: ‘ ‘Ā’ishah 
said to al-Husayn (p.b.u.h.): ‘‘Take this son of yours away, and go with 
him, indeed you are a contentious people.’’ ’ He said: ‘So al-Husayn 
(p.b.u.h.) passed to the grave of his mother, and they brought him (al-
Hasan — p.b.u.h.) out and buried him in al-Baqī‘.’ ’’ 
 

* * * * * 
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CHAPTER 68 
 

THE SIGN AND THE WARRANT FOR ‘ALĪ IBN AL-HUSAYN, 
MAY THE BLESSINGS OF ALLĀH BE UPON BOTH OF THEM 

 

783 — 1. Muhammad ibn Yahyā (—) Muhammad ibn al-Husavn and 
Ah mad ibn Muh ammad (—) Muhammad ibn Ismā‘īl (—) Mansūr ibn 
Yūnus (—) Abu ’l-Jārūd that Abū Ja‘far (p.b.u.h.) said: 

‘‘When al-Husayn ibn ‘Alī (p.b.u.h.) became near to death, he called 
his eldest daughter, Fātimah bint al-Husayn (p.b.u.h.) and handed to her a 
rolled up writing and an open testament (for ‘Alī ibn al-Husayn — 
p.b.u.h.). ‘Alī ibn al-Husayn (p.b.u.h.), who was with them, was ill with a 
gastric complaint and everyone thought he would die of it, so Fātimah 
handed the writing to ‘Alī ibn al-Husayn (p.b.u.h.). Thereafter, by Allāh, 
this writing has come down to us, O Ziyād (Abu ’l-Jārūd).’’ He (Abu ’l-
Jārūd) said: ‘‘I said: ‘What is in this writing, may Allāh make me your 
ransom?’ He said: ‘By Allāh, in it 
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is what the sons of Ādam have been, and will be, in need of from the 
time Allāh created Ādam to the time the world will cease to exist. By 
Allāh, in it are the legal punishments, even the mulct for scratching 
(someone): ’ ’’ 

784 — 2. A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) al-Husayn ibn Sa‘īd (—) Ibn Sinān (—) Abu ’l-Jārūd that Abū Ja‘far 
(p.b.u.h.) said: 

‘.When al-Husayn (p.b.u.h.) came near to death, he handed his 
testament to his daughter, Fātimah, openly, with a rolled up writing. 
When what happened to al-Husayn (p.b.u.h.) had come to pass, she 
handed this to ‘Alī ibn al-Husayn (p.b.u.h.).’’ ‘‘I (Abu ’l-Jārūd) said to 
him: ‘What is in it, may Allāh be merciful to you?’ He said: ‘That which 
the sons of Ādam have been and will be in need of from the time the 
world came into existence till the time it will cease to exist.’ ’’ 

785 — 3. A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) ‘Alī ibn al-Hakam (—) Sayf ibn ‘Amīrah (—) Abū Bakr al-Hadramī 
that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘When al-Husayn, may the Blessings of Allāh be upon Him, 
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proceeded to Iraq, he left the Books and the Will with Umm Salamah, 
may Allāh be pleased with her. When ‘Alī ibn al-Husayn (p.b.u.h.) 
returned (to Medina), she handed them over to him.’’ 

In the copy of as -Safwānī: 

786 — 4. ‘Alī ibn Ibrāhīm (—) his father (—) Hanān ibn Sadīr that 
Fulayh  ibn Abī Bakr ash-Shaybānī said: 

‘‘By Allāh, I was present in the session of ‘Alī ibn al-Husayn 
(p.b.u.h.), and his son was with him, when Jābir ibn ‘Abdillāh al-Ansārī 
came to him, and greeted him. Then he (Jābir) took the hand of Abū 
Ja‘far (p.b.u.h.) and withdrew with him. Then he said: ‘The Messenger of 
Allāh (p.b.u.h.a.h.p.) informed me that I would (live to) see a man from 
his Ahlu ’l-bayt, who would be called Muhammad ibn ‘Alī, and whose 
patronymic would be Abū Ja‘far; and (he — p.b.u.h.a.h.p. — said:) 
‘‘When you see him, convey greetings from me to him.’’ ’ ’’ He said: 
‘‘Jābir went away, and Abū Ja‘far (p.b.u.h.) returned and sat down with 
his father, ‘Alī ibn al-H usayn (p.b.u.h.), and his brothers. When the 
maghrib prayer had been made, 1 ‘Alī ibn al-Husayn said to 
                                                 
1  After the maghrib prayer, when darkness had descended, the session would 

break up and the people go away. Then the absence of the brothers of Abū 
Ja‘far (p.b.u.h.) would make it possible for his father to ask him the 
question that follows. 
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Abū Ja‘far (p.b.u.t.): ‘What was it that Jābir ibn ‘Abdillāh al-Ansārī said to 
you?’ He said: ‘He said: ‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: 
‘You will (live to) see a man from my Ahlu ’l-bayt whose name will be 
Muhammad ibn ‘Alī and whose patronymic will be Abū Ja‘far, so convey 
greetings from me to him.’ ’’ ’ His father said to him: ‘O my dear son, may 
you be pleased with the fact that Allāh has picked you out by this (sign) 
from His Messenger from among your household. Do not let your brothers 
know about this, lest they devise against you some guile, as the brothers of 
Yūsuf devised against Yūsuf (p.b.u.h.) (see Yūsuf, 12:5).’ ’’ 
 

* * * * * 
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CHAPTER 69 
 

THE SIGN AND THE WARRANT FOR ABŪ JA‘FAR 
PEACE BE UPON HIM 

 
787 — 1. Ah mad ibn Idrīs (—) Muhammad ibn ‘Abdi ’l-Jabbār (—) 

Abu ’l-Qāsim al-Kūfī (—) Muhammad ibn Sahl (—) Ibrāhīm ibn Abi ’l-
Bilād (—) Ismā‘īl ibn Muhammad ibn ‘Abdillāh ibn ‘Alī ibn al-Husayn 
that Abū Ja‘far (p.b.u.h.) said: 

‘‘Before death overtook ‘Alī ibn al-Husayn (p.b.u.h.), he took out a 
chest 1 or box that was with him, and said: ‘O Muhammad, carry away 
this box.’ ’’ He said: ‘‘It took four men to carry it out. When he (‘Alī ibn 
al-Husayn — p.b.u.h.) died, his (Abū Ja‘far’s) brothers came to him to 
claim what was in the box, and said: ‘Give us our share of 
                                                 
1  Safat: a large chest woven from palm-frouds. 
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what is in the box.’ He said: ‘By Allāh, there is nothing of yours in it. If 
there had been something of yours in it, he would not have handed it over 
to me.’ In the box there were the Armoury of the Messenger of Allāh 
(p.b.u.h.a.h.p.) and his Books.’’ 

788 — 2. Muh ammad ibn Yahyā (—) ‘Imrān ibn Mūsā (—) 
Muh ammad ibn al-Husayn (—) Muhammad ibn ‘Abdillāh (—) ‘Īsā ibn 
‘Ahdillāh (—) his father that his grandfather said: 

‘‘ ‘Alī ibn al-Husayn (p.b.u.h.) caste his eyes among his sons, when 
he was on the point of death, and they were gathered around him. Then 
he directed his gaze to Muhammad ibn ‘Alī, and said: ‘O Muhammad, 
take this box to your house.’ ’’ He said: ‘‘Verily, there were no dīnārs or 
dirharns in it, but it was filled with knowledge.’’ 

789 — 3. Muh ammad ibn al-Hasan (—) Sahl (—) Muhammad ibn 
‘Īsā (—) Fad ālah ibn Ayyūb that al-Husayn ibn Abi ’l-‘Alā’ said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘ ‘Umar ibn ‘Abdi ’l-‘Azīz 
(the Umayyid caliph [61/681 — ruled 99/717 — 101/720]) wrote 
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to Ibn Hazm 1 that he should send (a copy of) the documents of waqf of 
‘Alī, ‘Umar and ‘Uthmān to him. Ibn Hazm sent word to Zayd ibn al-
Hasan (ibn ‘Alī ibn Abī Tālib [c. 20/641 — c.120/738]) who was the 
eldest of them (the children of ‘Alī at that time). He asked him for the 
document (of ‘Alī — p.b.u.h.). Zayd said: ‘‘After ‘Alī, the person in 
charge (of the waqf) was al-Hasan, and after al-Hasan it was al-Husayn, 
and after al-Husayn it was ‘Alī ibn al-Husayn, and after ‘Alī ibn al-
Husayn it is Muhammad ibn ‘Alī. So send word to him.’’ Ibn Hazm sent 
word to my father, and my father sent me with the written document to 
Ibn Hazm, so that I might hand it to him.’ Some of us (those present) said 
to him (Abū ‘Abdillāh — p.b.u.h.): ‘Do the sons of al-Hasan know this?’ 
He said: ‘Yes, just as they know that it is night at this time. But envy 
took hold of them. If they search for the truth by the truth, it would be 
better for them, but they search after this world.’ ’’ 

                                                 
1  Abū Bakr ibn Muhammad ibn ‘Amr ibn Hazm al-Ansārī (37/657 — 

120/738), the judge of Medina from 87/706 who was appointed by ‘Umar ibn 
‘Abdi ’l-Azīz when he was governor of Medina; when ‘Umar became the 
caliph he also appointed Ibn Hazm governor of Medina. (at-Tabarī, vol.2, 
pp.1191, 1255, 1305, 1346, 1372 — 1375, 1437, 1452; vol. 3, p.2460; Ibn al-
Athīr, vol.5, pp.55,67; Tahdhību ’t-tahdhīb, vol. 12, pp.38 — 40. 
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*al-Husayn ibn Muh ammad (—) Mu‘allā ibn Muhammad (—) al-

Hasan ibn ‘Alī al-Washshā’ (—) ‘Abdu ’l-Karīm ibn ‘Amr that Ibn 
Ya‘fūr said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘‘Umar ibn ‘Abdi ’l-‘Azīz 
wrote to Ibn H azm’ — and he continued as above, except that he said: 
‘Ibn Hazm sent word to Zayd ibn al-Hasan, who was elder than my father 
(p.b.u.h.).’ ’’ 

*A number of our co-sectarians (—) Ah mad ibn Muh ammad (—) al-
Washshā’, the same hadīth. 

 

* * * * * 
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CHAPTER 70 
 

THE SIGN AND THE WARRANT FOR ABŪ ‘ABDILLĀH, 
JA‘FAR IBN MUHAMMAD AS-SĀDIQ, MAY THE BLESSINGS 

OF ALLĀH BE UPON BOTH OF THEM 
 

790 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Abān ibn ‘Uthmān that Abu ’s-Sabbāh al-Kinānī 
said: 

‘‘Abū Ja‘far (p.b.u.h.) looked at Abū ‘Abdillāh (p.b.u.h.) who was 
walking along, and said: ‘Do you see him? He is one of those of whom 
Allāh, to Whom belong Might and Majesty, said: We desired to be 
gracious to those that were abased on the earth, and to make them 
leaders (Imāms) and to make them inheritors (al-Qasas, 5:28).’ ’’ 
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791 — 2. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

Ibn Abī ‘Umayr (—) Hishām ibn Sālim that Abū ‘Abdillāh (p.b.u.h.) 
said: 

‘‘When death approached my father (p.b.u.h.), he said: ‘O Ja‘far, I 
leave you my will to be good with my companions.’ I said: ‘May I be 
made your ransom, by Allāh, I will leave them (in such a condition that 
if) one of them is in a certain territory, he will not (need to) ask anyone 
(about the matters of the religion).’ ’’ 

792 — 3. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Hishām ibn al-Muthannā that Sadīr as -Sayrafī said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘It is one of a man’s fortunes that 
he should have a son in whom he recognizes the semblance of his own 
physical form, his character and his (physical and moral) features. And I 
recognize in this, my son, the semblance of my physical form, my 
character and my features.’ ’’ He meant Abū ‘Abdillāh (p.b.u.h.). 

793 — 4. A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) ‘Alī ibn al-Hakam that Tāhir said: 
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‘‘I was in the presence of Abū Ja‘far (p.b.u.h.), when Ja‘far (p.b.u.h.) 

approached him. Abū Ja‘far (p.b.u.h.) said: ‘He is the best (khayr or 
akhyar) of creatures (after me).’ ’’ 

794 — 5. Ahmad ibn Muh ammad (—) Muhammad ibn Khālid (—) 
some of our co-sectarians (—) Yūnus ibn Ya‘qūb that Tāhir said: 

‘‘I was in the presence of Abū Ja‘far (p.b.u.h.), when Ja‘far (p.b.u.h.) 
approached him. Abū Ja‘far (p.b.u.h.) said: ‘He is the best (khayr) of 
creatures (after me).’ ’’ 

795 — 6. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Fudayl 
ibn ‘Uthmān that Tāhir said: 

‘‘I was sitting in the presence of Abū Ja‘far (p.b.u.h.), when Ja‘far 
(p.b.u.h.) approached him. Abū Ja‘far (p.b.u.h.) said: ‘He is the best 
(khayr) of creatures (after me).’ ’’ 

796 — 7. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb (—) Hishām ibn Sālim that Jābir ibn Yazīd al-Ju‘fī said: 

‘‘Abū Ja‘far (p.b.u.h.) was asked about the one who would rise up 
(al-Qā’im — p.b.u.h.), and he put his hand on Abū ‘Abdillāh (p.b.u.h.) 
and said: ‘By Allāh, he is the Qā’im of the family of Muhammad 
(p.b.u.h.a.h.p.).’ ’’ (Hishām ibn Sālim said that) ‘Anbasah said: ‘‘When 
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Abū Ja‘far (p.b.u.h.) passed away, I went in to Abū ‘Abdiilāh (p.b.u.h.), 
and informed him of this (i.e. what Jabir ibn Yazīd had related). He said: 
‘Jābir is telling the truth.’ Then he said: ‘Perhaps you are thinking that it 
is not the case that every Imām is the Qā’im after the Imām who was 
before him 1.’ ’’ 

797 — 8. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) Yūnus ibn 
‘Abdi ’r-Rahmān(—) ‘Adu ’l-A‘lā that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘My father (p.b.u.h.) entrusted to me what was there (i.e. the (looks, 
the Armoury, and the other appurtenances of the Imāmate); and when 
death was near to him, he said: ‘Call some witnesses to me.’ And I called 
four men of Quraysh to him, among whom was Nāfi‘, the slave of 
‘Abdullāh ibn ‘Umar. He (my father) said: ‘write: ‘‘This is 

                                                 
1  It is clear from this h adīth that there are two meanings of al-Qā’im: the one 

who rises up with the sword to bring justice, and who is only al-Mahdī 
(p.b.u.h.); and the one who rises to the Imāmate after the passing away of 
the previous Imām, and who is each Imām in turn. (This meaning is the 
literal meaning, and can apply to other positions apart from the Imāmate.) 
This has been a cause of much error among the Shī‘ah, and was the reason 
why some of them thought that al-Imām Mūsā ibn Ja‘far (p.b.u.t.) had gone 
into occultation instead of actually dying, for they had heard his father 
calling him al-Qā’im. This latter group was known as the ‘‘Wāqifah’’, 
because they terminated the Imāmate with Mūsā ibn Ja‘far (p.b.u.h.), 
instead of recognizing its passing to ar-Ridā (p.b.u.h.). (See at -T ūsī, al-
Chaybah, pp. 29 — 50: al-Bih āir, vol. 48, pp. 250 — 275) 
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what Ya‘qūb left as his will to his sons: ‘My sons, Allāh has chosen for 
you the religon; see that you die not save in surrender’ (al-Baqarah, 
2:132). And Muh ammad ibn ‘Alī left his will to Ja‘far ibn Muhammad, 
and commanded him to shroud him in his burd (an unstitched cotton 
garment) in which he used to pray on Fridays; to-wrap his head in his 
turban; to make his grave flat, four finger-breadths above the ground; and 
to open his shrouding garments when he was buried.’’ ’ Then he said to 
the witnesses: ‘Now leave here and may Allāh be Merciful towards you.’ 
Then I said to him, when they had left: ‘O my father, there was nothing 
in this which needed to be witnessed.’ He said: ‘O my dear son, I do not 
like someone to have the upper hand over you, and to say: ‘‘He did not 
make him his executor.’’ And I wish you to have evidence.’ ’’ 
 

* * * * * 
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CHAPTER 71 
 

THE SIGN AND THE WARRANT FOR ABU ’L-HASAN MŪSĀ 
PEACE BE UPON HEM 

 

798 — 1. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī (—) 
‘Abdullāh al-Qallā’ that al-Fayd ibn al-Mukhtār said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘Save me from danger (lit. ‘Take 
my hand from the Fire’), who do we have (over us) after you?’ Then Abū 
Ibrāhīm (p.b.u.h.), who was in those days a boy, came in to him. He said: 
‘This is the one who is with you (i.e. your master). Grasp a hold of him.’ ’’ 

799 — 2. A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) ‘Alī ibn al-Hakam (—) Abū Ayyūb al-Khazzāz (—) Thubayt that 
Mu‘ādh ibn Kathīr said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘I beseech Allāh, Who has 
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blessed your father with you for this station, that He may bless you for 
the like of it with one of your offspring before you die.’ He said: ‘Allāh 
has done this.’ ’’ He said: ‘‘I said: ‘Who is he, may I be made your 
ransom?’ — and he indicated al-‘Abdu ’s-Sālih (al-Imām Mūsā — 
p.b.u.h.), who was asleep. He said: ‘The one who is sleeping.’ In those 
days he was a boy.’’ 

800 — 3. By the same chain of transmission, that Ahmad ibn 
Muh ammad said: Abū ‘Alī al-Arrajānī al-Fārisī narrated to me: 

‘‘I asked ‘Abdu’r-Rahmān al-Hajjāj in the year (179/795) in which 
the previous Abu ’l-Hasan (i.e. al-Imām Mūsā — p.b.u.h.) was arrested, 
and said to him: ‘This man (al-Imām Mūsā — p.b.u.h.) has fallen into the 
hands of this man (Hārūn ar-Rashīd, the ‘Abbāsid caliph), and we do not 
know what will become (of him). Has anything reached you from him 
concerning one of his sons?’ He said to me: ‘I did not imagine that 
anyone would ask me about this matter.’ I went in to Ja‘far ibn 
Muh ammad in his house. and he was in such-and-such a room in his 
house (sitting) at the place of sajdah. He was supplicating (Allāh), and 
Mūsā ibn Ja‘far was on his right side saying ‘‘Āmīn’’ to his 
supplications. I said to him: ‘May Allāh make me your 
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ransom, you know how I have dedicated my life to you and (you know) 
of my service to you. Who is the Master (walī) of the people after you?’ 
He said: ‘Mūsā has put on the coat of mail, and it fitted him.’ 1 I said to 
him: ‘I have no need of anything after this.’ ’’ 

801 — 4. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Mūsā as-
Saykal that al-Mufaddal ibn ‘Umar said: 

‘‘I was in the presence of Abū ‘Abdillāh (p.b.u.h.), when Abū 
Ibrāhīm (p.b.u.h.), who was (still) a boy, came in. He said: ‘Maintain a 
favourable disposition towards him, and set up his affair among those of 
your companions who can be trusted.’ ’’ 

802 — 5. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī that Ya‘qūb 
ibn Ja‘far al-Ja‘farī said: 

‘‘Ishāq ibn Ja‘far (who was the son of al-Imām as -Sādiq — p.b.u.h.) 
narrated to me: ‘I was in the presence of my father one day, when ‘Alī 
ibn ‘Umar ibn ‘Alī (ibn al-Husayn — p.b.u.h.) asked him: ‘‘May I be 
made your ransom, with whom shall we and the people take refuge after 
you.’’ He said: ‘‘With the owner of the two yellow garments and the two 
strands of plaited hair, he who will come into 

                                                 
1  See ch.38 of this book, where it will be seen that this is one of the signs of 

the Imāmate. 
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your view at this door. He will open the two halves of the door with his 
two hands.’’ It was not long before two hands appeared to us, taking hold 
of the two halves of the door and opening them. Then Abū Ibrāhīm 
(p.b.u.h.) came in to us.’ ’’ 

803 — 6. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī Najrān (—) 
Safwān al-Jammāl that Mansūr ibn Hāzim said to Abū ‘Abdillāh 
(p.b.u.h.): 

‘‘May my father and mother be made your ransom, (death) may come 
to souls in the morning or in the evening, so when that happens, who (is 
the Imām after you)?’’ Abū ‘Abdillāh (p.b.u.h.) said: ‘‘When that 
happens, he’’ — he put his hand on the right shoulder of Abu ’l-Hasan 
(p.b.u.h.) — ‘‘is your master ’’. As far as I know, he was in those days 
five years old, and ‘Abdullāh ibn Ja‘far was sitting with us. 

804 — 7. Muhammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
‘Abdu ’r-Rah mān ibn Abī Najrān that ‘Īsā ibn ‘Abdillāh ibn Muh ammad 
ibn ‘Umar ibn ‘Alī ibn Abī Tālib (p.b.u.h.) said: 
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‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘If something should happen (to 

you), and may Allāh not let me see (it), whom should I follow?’ ’’ He 
said: ‘‘He pointed to his son, Mūsā (p.b.u.h.). I said: ‘If (something) 
occurs to Mūsā, whom should I follow?’ He said: ‘His son.’ I said: ‘If 
(something) occurs to his son, and he leaves a grown-up brother and a 
son who is not yet adult, whom should I follow?’ He said: ‘His son.’ 
Then he said: ‘Then like this to the end.’ I said: ‘If I do not know who he 
is, and do not know where he is?’ He said: ‘You should say: ‘‘O Allāh, I 
take as my master someone who is still here from Your Proofs among the 
sons of the previous Imām.’’ This should suffice you, by the will of 
Allāh.’ ’’ 

805 — 8. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī (—) 
‘Abdullāh al-Qallā’ that al-Mufaddal ibn ‘Umar said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) mentioned (the name of) Abu’l-Hasan 
(p.b.u.h.) — and in those days he was (still) a boy — and said: ‘No child 
will be born to us whose blessing will be greater for our Shī‘ah than this 
child.’ Then he said to me: ‘Do not treat Ismā‘īl 1 harshly.’ ’’ 

                                                 
1  This is Ismā‘īl the son of Ja‘far (p.b.u.h.), and this hadīth shows that at that 

time he was still alive. 
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806 — 9. Muh ammad ibn Yah yā and Ah mad ibn Idrīs (—) 

Muh ammad ibn ‘Abdi ’l-Jabbār (—) al-Hasan ibn al-Husayn (—) Ahmad 
ibn al-Hasan al-Maythamī (—) Fayd ibn al-Mukhtār, in a long tradition 
concerning the affair of Abu ’l-Hasan (p.b.u.h.) at the end of which Abūu 
‘Abdillāh (p.b.u.h.) said to him: 

‘‘He is your master, about whom you were asking. Go up to him and 
declare to him your acceptance of his right.’’ So I went up to him and 
kissed his head and his hand, and I entreated Allāh, to Whom belong 
Might and Majesty, on his behalf. Then Abū ‘Abdillāh (p.b.u.h.) said: 
‘‘However, it was not permitted us to (tell) you (this) to begin with.’’ He 
said: ‘‘I said: ‘May I be made your ransom, may I tell anyone this?’ He 
said: ‘Yes, you may; your family and your sons.’ With me (on my 
journey) were my family, sons and friends; and among my friends was 
Yūnus ibn Zabyān. When I told them, they praised Allāh, to Whom 
belong Might and Majesty, and Yūnus said: ‘No, by Allāh, not until I 
hear this from him myself.’ Now he was a hasty person, so he went out 
and I followed him. When I reached the door (of the room), I heard Abū 
‘Abdillāh (p.b.u.h.) say to him, for he had reached 
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him first: ’O Yūnus, the matter is just as Fayd said.’ ’’ He said: ‘‘He said: 
‘I hear and I submit.’ Then Abū ‘Abdillāh (p.b.u.h.) said to me: ‘Take 
care (of what I told you), O Fayd .’ ’’ 

807 — 10. Muh ammad ibn Yahyā (—) Muhammad ibn al-Husayn 
(—) Ja‘far ibn Bashīr (—) Fudayl that Tāhir said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) used to blame ‘Abdullāh (his son, known 
as al-Aft ah), complain to him, admonish him, and say: ‘Why cannot you 
he like your brother (Mūsā — p.b.u.h.)? By Allāh, I recognized the light 
in his face.’ ‘Abdullāh would say to him: ‘Why? Is not my father and his 
one and the same, and my mother (umm) 1 and his one and the same?’ 
Abū ‘Abdillāh (p.b.u.h.) would say to him: ‘He is from my self (i.e.like 
me), you are my son.’ ’’ 

                                                 
1  ‘Abdullāh and Ismā‘īl had the same mother, while al-Imām Mūsā (p.b.u.h.) 

had another mother. Therefore, al-‘Allāmah al-Majlisī said that this 
sentence refers to the mother of them all, i.e. Fātimah (p.b.u.h.) (Mir’ātu’l-
‘uqūl, vol.3, p.336). However, ash-Shaykh al-Mufīd narrates this tradition 
with the same chain, and at -T abrisī narrates it from al-Kulaynī with the 
same chain and text, but in both of these, in place of this sentence, we find: 
‘Is not my origin (asl) and his origin the same.’ (See Kitāb al-Irshād 
[Engl.], p.438; I‘lāmu ’l-warā, p.289; al-Bih ār, vol.48, pp. 18 — 19). 

416 



 
 

* * * * * * * 
 
808 — 11. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 

(—) al-Washshā’ (—) Muhammad ibn Sinān that Ya‘qūb as-Sarrāj said: 
‘‘I went in to Abū ‘Abdillāh (p.b.u.h.) while he was standing at the 

head of Abu ’l-Hasan, Mūsā, who was in the cradle. He had been 
whispering to him for a long time, so I sat down until he had finished. 
Then I went up to him, and he said to me: ‘Go near to your master and 
greet him.’ So I went near to him and greeted him. He returned the 
greeting to me quite clearly. Then he said to me: ‘Go and change the 
name of your daughter whom you named yesterday, because it is a name 
which Allāh dislikes.’ I had had a daughter born to me and had named 
her al-Humayrā’. Abū ‘Abdillāh (p.b.u.h.) said: ‘Do what he orders you 
and you will be on the right path.’ Then I changed her name.’’ 

809 — 12. Ah mad ibn Idrīs (—) Muhammad ibn ‘Abdi ’l-Jabbār (—) 
Safwān that Sulaymān ibn Khālid said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) called Abu ’l-Hasan (p.b.u.h.) one day 
while we were present with him, and said to us: ‘Accept him, for he is, 
by Allāh, your master after me.’ ’’ 
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810 — 13. ‘Alī ibn Muh ammad (—) Sahli or someone else (—) 

Muh ammad ibn al-Walīd (—) Yūnus (—) Dāwūd ibn Zurbī that Abū 
Ayyūb an-Nahwī 1 said: 

‘‘Abū Ja‘far al-Mansūr sent for me in the middle of the night. So I 
went to him and entered in to him while he was sitting on a chair. There 
was a candle between his two hands, and a letter in his hand.’’ He said: 
‘‘When I had greeted him, he threw the letter across to me while 
weeping. He said to me: ‘This is the letter of Muh ammad ibn 

                                                 
1  an-Nah wī is a mistaken reading of al-Khūzī, because this latter is correctly 

found in at-T ūsī, al-Ghaybah, p.119; Ibn Shahrāshūb, al-Manāqib, vol.4, 
p.320; at-T abrisī, I‘lāmu ’l-warā, p.290 (who narrates from al-Kulaynī); see 
also al-Bihār, vol.47, p.3; Mir’ātu ’l-‘uqūl, vol.3, p.337. This person is 
Sulaymān ibn Abī Sulaymān (Makhlad or Dāwūd), Abū Ayyūb al-Khūzī al-
Muriyānī, an important figure at the beginning of the ‘Abbāsid caliphate. 
He was the wazīr (vizier) of Abū Ja‘far al-Mansūr (95/714 — reigned 136/ 
754 — 158/775), the second ‘Abbāsid caliph. He was extremely close to al-
Mansūr, to the extent that chroniclers say he was ‘‘al-ghālib ‘alayhi’’, i.e. 
the caliph was in his power. He was also responsible for writing al-
Mansūr’s most important letters. However, he subsequently fell into 
disfavour, and in 153/770 he and his brother, Khalid were imprisoned and 
tortured, all their property, was confiscated, and in 154/771 al-Mansūr had 
both of them executed and ordered his son, al-Mahdī, to arrest all Khālid’s 
sons, have their arms and legs cut off, then their heads, all of which al-
Mahdī did. (at-T abarī, vol.3, pp.101, 108 — 111, 134, 208, 273, 283 — 
284, 291, 370, 372, 418, 421; Ibn al-Athīr, vol.5, pp.609 — 612; Ibn Kathīr, 
vol.10, pp. 109 — 110, 111; al-Ya‘qūbī. vol. 2, p.389; al-Mas‘ūdī, vol. 6, 
pp. 165 — 166; Ibn Khallikān, vol.2, pp.410 — 414). 
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Sulaymān 1 which informs us that Ja‘far ibn Muhammad has died. Surely we 
belong to Allāh, and to Him we return (al-Baqarah, 2:156) — (this he said) three 
times — ‘where is the like of Ja‘far?’ Then he said to me: ‘Write!’ ’’ He said: ‘‘I 
wrote the first part of the letter. Then he said: ‘Write: If he (Ja‘far ibn 
Muhammad) made a single man in particular his executor (for his will), have him 
brought before (you) and cut off his head.’ ’’ He said: ‘‘Then the reply came back 
to him that he had made five persons his executors, and one of them was Abū 
Ja‘far al-Mansūr (the ‘Abbāsid caliph himself), and (the others were) Muhammad 
ibn Sulaymān, ‘Abdullāh (the son of al-Imām as-Sādiq — p.b.u.h.), Mūsā 
(p.b.u.h.) and Hamīdah (the mother of al-Imām Mūsā — p.b.u.h.).’’ 
                                                 
1  This is Muhammad ibn Sulaymān ibn ‘Alī ibn ‘Abdullāh ibn ‘Abbās (122/ 

740 — 173/789), the son of al-Mansūr’s brother. Between 147 and 148/764 
and 765, the time of the death of al-Imām as-Sādiq (p.b.u.h.), he was al-
Mansūr’s governor in Kūfah, while al-Mansūr’s governor in Medina, the 
place of residence and death of the Imām (p.b.u.h.), at the same time was 
his brother Ja‘far ibn Sulaymān (d. 177/794). (See at-Tabarī, vol.3, pp. 247, 
249, 262 — 263, 353, 354; Ibn al-Athīr, vol. 5, pp. 576, 583, 593, 594; Ibn 
Kathīr, vol.10, pp.103, 106; Ibn Khaldūn, vol.3, p.201; al-Ya‘qūbī, vol.2, 
p.384). The same tradition with a chain of transmission including al-
Kulaynī has been narrated by as-Sayyid ibn Tāwūs (Muhajju ’d-da‘wāt, p. 
21 2), and in this version Abū Ayyūb says: ‘‘This is the letter of Ja‘far ibn 
Sulaymān …’’ Since one of the executors of the will was Muhammad ibn 
Sulaymān, it seems that the copy of al-Kāfī which has come down to us 
confused the two brothers and made Muhammad ibn Sulaymān the writer 
as well. The reason for this latter being the executor rather than his brother 
must have been that his position and power was much greater than his 
brother’s, together with the fact that Kūfah and Basrah were centres of 
Shī‘ite activities and Muhammad ibn Sulaymān was directly in charge of 
them. 
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811 — 14. ‘Alī ibn Ibrāhīm (—) his father (—) an-Nadr ibn Suwayd 

(who narrates) the same as the former (hadīth), except that he records 
that he (al-Imām as -Sādiq — p.b.u.h.) appointed Abū Ja‘far al-Mansūr, 
‘Abdullāh, Mūsā, Muhammad ibn Ja‘far (a son of the Imām) and a slave 
of Abū ‘Abdillāh (p.b.u.h.). (The narrator, Abū Ayyūb) says: ‘‘Abū 
Ja‘far (al-Mans ūr) said: ‘There is no way to kill these people.’ ’’ 

812 — 15. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) al-Washshā’ (—) ‘Alī ibn al-Hasan that Safwān al-Jammāl said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the one to whom this matter 
(of the Imāmate) belonged. He said: ‘The one to whom this matter 
belongs does not do things for his own amusement, nor does he trifle 
with things.’ Then Abu ’l-Hasan, Mūsā, who was (still) a child, came 
near, and he had with him a young Meccan she-got, and he was saying to 
it: ‘Prostrate before your Lord.’ Then Abū ‘Abdillāh (p.b.u.h.) took him, 
and drew him close to him, and said: ‘May my father and mother be 
made a ransom for the one who does not do things for his own 
amusement, nor trifles with things.’ ’’ 
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813 — 16. ‘Alī ibn Muhammad (—) one of our co-sectarians, that 

‘Ubays ibn Hishām said: 
‘‘ ‘Umar ar-Rummānī narrated to me that Fayd  ibn al-Mukhtār said: 

‘I was in the presence of Abū ‘Abdillāh (p.b.u.h.) when Abu ’l-Hasan, 
Mūsā, who was (still) a child, approached, so I embraced him and kissed 
him. Then Abū ‘Abdillāh (p.b.u.h.) said: ‘‘You are the ship and he is its 
captain.’’ The next year I went on hajj, and I had with me two thousand 
dinars, so I sent one thousand to Abū ‘Abdillāh (p.b.u.h.) and one 
thousand to him (Abu ’l-Hasan — p.b.u.h.). When I went to Abū 
‘Abdillāh, he said: ‘‘O Fayd , do you put him on a level with me?’’ I said: 
‘‘You did this by saying what you said.’’ He said: ‘‘By Allāh, I did not 
do that; rather Allāh, to Whom belong Might and, Majesty, did it.’’ ’ ’’ 

 
* * * * * 
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CHAPTER 72 
 

THE SIGN AND THE WARRANT FOR ABU ’L-HASAN AR-RIDĀ 
PEACE BE UPON HIM 

 

814 — 1. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb that al-Husayn ibn Nu‘aym as-Sahhāf said: 

‘‘I, Hishām ibn al-Hakam and ‘Alī ibn Yaqtīn were in Baghdād, and 
‘Alī ibn Yaqt īn said: ‘I was sitting in the presence of al-‘Abdu ’s-Sālih 
when his son, ‘Alī came in to him, and he said to me: ‘‘O ‘Alī ibn 
Yaqt īn, this is ‘Alī, the chief of my sons. Indeed, I have given him my 
own patronymic.’’ ’ Then Hishām ibn al-Hakam struck his forehead with 
the palm of his hand and said: ‘Be careful! What are you saying?’ So ‘Alī 
ibn Yaqt īn said: ‘By Allāh, I heard from him just as I told (you).’ Hishām 
said: ‘(Then) he was informing you that the affair (of the Imāmate) was 
with him (ar-Ridā — p.b.u.h.) after him.’ ’’ 
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*Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī that al-Husayn ibn 

Nu‘aym as -Sahhāf said: 
‘‘I was in the presence of al-‘Abdu ’s -Sālih…’’ 
In the copy of as -Safwānī: 
‘‘He said: ‘I was ...’ ’’ and he records it in the same way. 

815 — 2. A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) Mu‘āwiyah ibn Hakīm (—) Nu‘aym al-Qābūsī that Abu ’l-Hasan 
(p.b.u.h.) said: 

‘‘My son ‘Alī is the eldest of my sons, he cherishes me more than 
they do, I love him more than them all, he, likes me, looks into the jafr 
(see ch. 40 of this book) into which no-one but prophets and the 
successors of prophets look.’’ 

816 — 3. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī (—) 
Muh ammad ibn Sinān and Ismā‘īl ibn ‘Abbād a1-Qasrī, together that 
Dāwūd ar-Raqqī said: 

‘‘I said to Abū Ibrāhīm (p.b.u.h.): ‘May I be made your ransom, I am 
advanced in age, take my hand from the Fire (i.e. save me from danger 
by telling me who is the Imām after you).’ ’’ He said: ‘‘He pointed to his 
son Abu ’l-H asan (p.b.u.h.). and said: ‘He is your master after me.’ ’’ 
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817 — 4. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad (—) 
Ahmad ibn Muhammad ibn ‘Abdillāh (—) al-Hasan (—) Ibn Abī ‘Umayr that 
Muhammad ibn Ishāq ibn ‘Ammār said: 

‘‘I asked (a question of) Abu ’l-Hasan, the First (p.b.u.h.), and said: ‘Will 
you not indicate to me from whom I should take my religion (after you)?’ He 
said: ‘(From) this, my son, ‘Alī. My father took my hand and took me in to the 
grave of the Messenger of Allāh (p.b.u.h.a.h.p.) and said: ‘‘O my dear son, 
Allāh, to Whom belong Might and Majesty, said: I am setting in the earth a 
vicegerent (al-Baqarah, 2:30). When Allāh, to Whom belong Might and 
Majesty, says something, comply with it.’ 1 ’ ’’ 

818 — 5. Ahmad ibn Idrīs (—) Muhammad ibn ‘Abdi ’l-Jabbār (—) al-
Hasan ibn al-Husayn al-Lu’lu’ī (—) Yahyā ibn ‘Amr that Dāwūd ar-Raqqī said: 

‘‘I said to Abu ’l-Hasan, Mūsā (p.b.u.h.): ‘I am advanced in years, and my 
bones are weak (lit. have crumbled);I asked your father (p.b.u.h.) and he 
informed me about you (and the Imāmate). So inform me (who is after you).’ 
He said: ‘He, Abu ’l-Hasan ar-Ridā.’ ’’ 

                                                 
1  The Imām (p.b.u.h.) means here that the vicegerency, the khilāfah, is a 

continuous phenomenon down through the Imāms. 
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819 — 6. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī that Ziyād ibn 

Marwān al-Qandī, who was one of the Wāqifah (see no. 796), said: 
‘‘I went in to Abū Ibrāhīm, and with him was his son, Abu ’l-Hasan 

(p.b.u.t.). He said to me: ’O Ziyād, this is my son, so-and-so. What he 
writes is what I write, what he says is what I say, whoever he sends is the 
one I send and (the truth) is in what he says.’ ’’ 

820 — 7 Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī that 
Muh ammad ibn Fudayl said: 

‘‘al-Makhzūmī (from the Meccan tribe, Banū Makhzūm), whose 
mother was one of the children of Ja‘far ibn Abī Tālib (p.b.u.h.), narrated 
to me: ‘Abu ’l-Hasan, Mūsā (p.b.u.h.), sent for us, and gathered us all 
together. Then he said to us: ‘‘Do you know why I called you.’’ We said: 
‘‘No.’’ He said: ‘‘Bear witness that this, my son, is my successor, the one 
in authority over my affairs and my vicegerent after me. Whosoever is 
owned something from me should take it from this, my son; and 
whosoever has been promised something by me should seek it from him; 
and whosoever wants to meet with me has no alternative but to meet me 
through his letter.’’ ’ ’’ 
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821 — 8. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Muhammad 
ibn Sinān and ‘Alī ibn al-Hakam together, that al-Husayn ibn al-Mukhtār said: 

‘‘Sheets of paper (in which were ordinances) came to us from Abu ’l-
Hasan (p.b.u.h.) while he was in prison, (saying): ‘I charge my eldest son to 
do such-and-such. And do not give so-and-so anything until I meet you or 
Allāh decrees death for me.’ ’’ 

822 — 9. A group of our co-sectarians (—) Ahmad ibn Muhammad (—) 
‘Alī ibn al-Hakam (—) ‘Abdullāh ibn al-Mughīrah that al-Husayn ibn al-
Mukhtār said: 

‘‘There came to use from Abu ’l-Hasan (p.b.u.h.), who was (in prison) in 
Basrah, sheets of paper on which was written, in a way which could only be 
understood by those in the know (bi ’l-‘arad): ‘I charge that my eldest son, so-
and-so, should be given such-and-such (three such instructions), and that so-
and-so should not he given such-and-such, until I come or Allāh, to Whom 
belong Might and Majesty decrees death for me. Allāh does what He wills.’ ’’ 

823 — 10. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Ibn Muhriz 
that ‘Alī ibn Yaqtīn said: 

‘‘Abu ’l-Hassan (p.b.u.h.) wrote to me from prison: ‘So-and-so, my son, is 
the chief of my children, and I have given him my patronymic.’ ’’ 
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824 — 11. Ah mad ibn Mihrān (—) Muh ammad ibn ‘Alī (—) Abū 

‘Alī al-Khazzāz that Dāwūd ibn Sulaymān said: 
‘‘I said to Abū Ibrāhīm (p.b.u.h.): ‘I fear that something will happen 

(to you), and I will not (be able to) meet you. So inform me about who is 
the Imām after you.’ He said: ‘My son, so-and-so.’ — he meant Abu ’l-
Hasan (p.b.u.h.).’’ 

825 — 12. Ah mad ibn Mihrān (—) Muh ammad ibn ‘Alī (—) Sa‘īd 
ibn Abi ’l-Jahm that an-Nasr ibn Qābūs said: 

‘‘I said to Abū Ibrāhīm (p.b.u.h.): ‘I asked your father (p.b.u.h.): 
‘‘Who will be after you?’’ And he informed me that you would be that 
one. When Abū ‘Abdillāh (p.b.u.h.) died, the people went hither and 
thither, but I and my companions accepted you (as Imām). So inform me 
who it is from among your sons who will be (Imām) after you.’ He said: 
‘My son, so-and-so.’ ’’ 

826 — 13. Ah mad ibn Mihrān (—) Muh ammad ibn ‘Alī (—) ad-
Dahhāk ibn al-Ash‘ath that Dāwūd ibn Zurbī said: 

‘‘I took some property to Abū Ibrāhīm (p.b.u.h.), and he took a part 
of it, and left a part of it (with me). I said: ‘May Allāh make 

427 



 

* * * * * * * 

things turn out well for you, why have you left this with me?’ He said: 
‘The one to whom this matter belongs will seek it out from you.’ When 
the announcement of his death reached us, Abu ’l-Hasan (p.b.u.h.), his 
son, sent for me, and asked me for that property, and I handed it over to 
him.’’ 

827 — 14. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī that Abu ’l-
Hakam al-Armanī said that ‘Abdullāh ibn Ibrāhīm ibn ‘Alī ibn ‘Abdillāh 
ibn Ja‘far ibn Abī Tālib narrated to me from Yazīd ibn Salīt az-Zaydī. 
Abu ’l-Hakam said ‘Abdullāh ibn Muh ammad ibn ‘Umārah al-Jarmī 
narrated to me that Yazīd ibn Salīt said: 

‘‘I met Abū Ibrāhīm (p.b.u.h.) while we were on our way to ‘umrah. I 
said: ‘May I be made your ransom, do you realize what this place is 
where we are?’ He said: ‘Yes, I do, but do you realize yourself?’ I said: 
‘Yes, I do, I and my father met you here when you were with Abū 
‘Abdillāh (p.b.u.h.) and with him were your brothers. My father said to 
him: ‘‘May my father and mother be made your ransom, all of you are 
Imāms and purified, and no-one escapes death; so tell me something new 
which I can tell those who take my place after me so that they are not 
misled.’’ He said: ‘‘Indeed, O Abū ‘Abdillāh (the 
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father of Yazīd ibn Salīt), these are my sons and this one is the chief of 
them,’’ — and he pointed to you — ‘‘and he has been given knowledge 
of the judgements, understanding, munificence, knowledge of that which 
people need and of that in which they differ concerning their religion and 
their worldly life. In him (are found) good character and the good way to 
answer (questions). He is one of the gates of Allāh, to Whom belong 
Might and Majesty, and in him (is found) another (particuliarity) which is 
better than all of these.’’ Then my father said: ‘‘May my mother and 
father be made your ransom, what is that?’’ He (p.b.u.h.) said: ‘‘Allāh, to 
Whom belong Might and Majesty, brings forth from him (i.e. gives him 
as a son) the succour of this community (ummah), the source of their aid, 
their knowledge, their light, their excellence and their wisdom; (he is) the 
best of those who are born and the best of those who grow up; through 
him Allāh, to Whom belong Might and Majesty, will protect the blood 
(of the people) put right (the disputes) between them, bring the disparate 
elements together, join the sides of the divides (between them), clothe the 
naked, satisfy the hungry, bring security for those who fear; Allāh will 
send down the rain through him, bestow His Mercy on His creatures. (He 
will be) the best of (those in) middle age (after he has been) the best of 
(those who have) grown up. What he says will be the judgement (on all 
things) and his silence knowledge. He will make clear to 
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people that in which they differ. He will be the head of the family before 
he reaches maturity.’’ Then my father said to him: ‘‘May my father and 
mother be made your ransom, has he (this son) been born (yet)?’’ He 
said: ‘‘Yes, and several years of his life have passed.’’ 1 ’ ’’ Yazīd said: 
‘‘Hereupon, someone came, in front of whom we could not speak.’’ 

Yazīd said: ‘‘I said to Abū Ibrāhīm (p.b.u.h.): ‘Will you inform me 
the like of what your father (p.b.u.h.) informed me?’ He said to me: ‘No, 
my father (p.b.u.h.) (lived) in a time which was not (the same as) this 
time.’ So I said to him: ‘May Allāh curse the one who is satisfied with 
this much from you!’ ’’ He said: ‘‘Abū Ibrāhīm (p.b.u.h.) laughed out 
loud. Then he said: ‘I shall inform you, O Abū ‘Umārah 

                                                 
1  It would appear that this part of the h adīth does not correspond with 

historical reality, because al-Imām as-S ādiq (p.b.u.h.) died on 25th Shawwāl 
148 (= 14th December 765), and al-Imām ar-Rd ā (p.b.u.h.) was born either 
in this same year on llth Dhi’l-qa‘dah (= 29th December 765) or, less 
probably, on 11th Dhi’l-qa‘dah 153 (= 5th November 770). In either case 
al-Imām as-S ādiq could not have seen his grandson. hi this connection, al-
‘Allāmah al-Majlisī has written (Mir’ātu ’l-‘uqūl, vol.3, p.350; al-Bihār, 
vol. 50, p.30): ‘‘The correct version is that given by ash-Shaykh as-S adūq, 
where we find, instead of ‘‘Has he been born yet?’’, ‘‘Will he have this son 
(in the future)’’, to which the Imām (p.b.u.h.) replies: ‘‘Yes.’’ (‘Uyūn 
akhbāri ’r-Rid ā [p.b.u.h.], vol.1, p.24). at -T abrisī quotes this h adīth from al-
Kulaynī, saying: ‘‘Is this to do with the son he will be given afterwards?’’ 
to which the Imām (p.b.u.h.) replies: ‘‘Yes.’’ (I’lāmu ’l-wara, p.306; al-
Bih ār, vol. 50, p. 26).’’ 
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(i.e. Yazīd ibn Salīt). When I came away from my house, I left my affairs 
in the hands of my son, so-and-so, but I made my (other) sons apparently 
share (this) with him while I had secretly made him my executor. I 
singled him out (for this) alone. If this had been up to me, I would have 
left the affair with my son, al-Qāsim, because of my love and affection 
for him. However, (the matter) is in the hands of Allāh, to Whom belong 
Might and Majesty: He does it when He wills. (I saw the Messenger of 
Allāh [p.b.u.h.a.h.p.] in a dream and Amīr al-mu’minīn [p.b.u.h.] was 
with him [this sentence is found in ash-Shaykh as-Sadūq, ‘Uyūn akhbār 
’r-Ridā, vol. 1, p. 25; see also al-Bih ār, vol. 50, p.30; Mir’ātu ’l-‘uqūl, 
vol. 3, p.351]). The Messenger of Allāh (p.b.u.h.a.h.p.) came to me with 
this information; then he showed him (the Imām from among my sons) to 
me and showed me those who would be with him (i.e. his 
contemporaries). And it is like this: no-one of us will be appointed a 
successor until the Messenger of Allāh (p.b.u.h.a.h.p.) and my 
grandfather, ‘Alī, may the blessings of Allāh be upon him, come with the 
information about him. I saw a ring, a sword, a staff, a written document, 
and a turban with the Messenger of Allāh (p.b.u.h.a.h.p.). I said: ‘‘O 
Messenger of Allāh, what are these?’’ He said to me: ‘‘As for the turban 
(like a crown), it is the Power of Allāh, to Whom belong Might and 
Majesty; as for the sword, it is the Might of Allāh, the Blessed, the 
Sublime; as for 
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the book, it is the Light of Allāh, the Blessed, the Sublime; as for the 
staff, it is the Strength of Allāh; as for the ring, it is that which brings all 
these things together.’’ Then he said to me: ‘‘The matter (the Imāmate) 
will leave you for someone else.’’ I said: ‘‘O Messenger of Allāh 
(p.b.u.h.a.h.p.), show me him (the next Imām), which of them (my sons) 
he is.’’ The Messenger of Allāh (p.b.u.h.a.h.p.) said to me: ‘‘I have not 
seen any of the Imāms as concerned as you about the transference of this 
affair. If the Imāmate was (transferred) by love, Ismā‘īl was more 
beloved by your father than you; but this (affair) is from Allāh, to Whom 
belong Might and Majesty.’’ ’ Then Abū Ibrāhīm (p.b.u.h.) said: ‘I saw 
all my sons, those who were alive and those who were dead. Then Amīr 
al-mu’minīn (p.b.u.h.) said to me: ‘‘This is the chief of them’’ — and he 
indicated my son ‘Alī — ‘‘and he is from me, and I am from him, and 
Allāh is with those who do good.’’ ’ ’’Yazīd said: ‘‘Then Abū Ibrāhīm 
(p.b.u.h.) said: ‘O Yazīd, this is confidentially said to you. Do not let it 
out to anyone unless he is wise or a slave (of Allāh) whom you know to 
be truthful, and if you are called upon as a witness, bear witness to it. 
These are the words of Allāh, to Whom belong Might and Majesty: Allāh 
commands you 
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to deliever the trusts to their owners (an-Nisā’, 4:58): He also said to us: 
And who does a greater evil than he who conceals a testimony received 
from Allāh (al-Baqarah, 2:140).’ ’’ He said: ‘‘Abū Ibrāhīm (p.b.u.h.) 
said: ‘I turned to the Messenger of Allāh (p.b.u.h.a.h.p.) and said: ‘‘May 
my father and mother be made your ransom, you have gathered them (my 
sons) together; which of them is he (the Imām)?’’ He said: ‘‘He who sees 
by the Light of Allāh, to Whom belong Might and Majesty, listens with 
His Understanding, and speaks with His Wisdom; he goes forth without 
making any error; he knows without being ignorant (of anything), being a 
teacher, a judge and a sign. He is this one’’, and he took ‘Alī, my son, by 
his hand. Then he said: ‘‘You will be with him but a short while, and 
when you return from your journey, make your will and settle your 
affairs. Finish off what you want to do: you will be separated from them 
(your sons) and will live with others. When you wish (i.e. when you are 
taken away), call ‘Alī (ar-Ridā — p.b.u.h.), so that he can give you ghusl 
and shroud you, because it is a purification for you. Things will not be 
done correctly except like this; this is a custom from before.1 Then lie 
down in front of him and 

                                                 
1  i.e. it was a custom that when someone was taken before an unjust ruler,he 

would perform ghusl and put on his shroud in case he was to be killed. 
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have his brothers and his uncles (i.e, your brothers) line up behind him, 
and command them to say nine takbīrs (i.e. ‘‘Allāhu akbār’’, an 
indication of the nearness of his end) over you. (By this,) his 
successorship is established and that he is in charge over your affairs 
while you are (still) alive. Then gather your sons around him wherever 
they may be, and call witnesses over them and make Allāh, to Whom 
belong Might and Majesty, a witness: Allāh suffices as a witness.’’ ’ ’’ 
Yazīd said: ‘‘Then Abū Ibrāhīm (p.b.u.h.) said to me: ‘I was arrested in 
the same year (179/795), and the matter came into the hands of my son 
‘Alī, (who has) the same name as ‘Alī and ‘Alī: the first ‘Alī is ‘Alī ibn 
Abī Tālib, and the other is ‘Alī ibn al-Husayn (p.b.u.t.). He was given the 
understanding of the first, his forbearance, his help (to the religion) the 
love (which the believers had) for him, his faith and his sufferings; and 
the suffering of the second and his patience in the face of what he 
disliked. But he was not to speak out until four years after the death of 
Hārūn.1 ’ Then he said to me: ‘O Yazīd, if you pass by this place 

                                                 
1  Hārūn ar-Rashīd died in 193/809, and his son, Muh ammad al-Amīn, 

succeeded him by the wish of his father, while his brother al-Ma’mūn was 
the governor of Khurāsān. In the third year of his caliphate, al-Amīn 
decided to remove his brother al-Ma’mūn from the position of successor to 
the caliphate to which Hārūn had appointed him, and put in his place his 
own son. al-Ma’mūn thereupon sent an army to fight with al-Amīn 
(196/812), and at the beginning of 198/813 al-Amīn was killed and 
Baghdād conquered. In the ensuing disturbances, the pressure on the Ahlu 
’l-bayt was lifted sufficiently for them to be able to speak out. 

434 



 

* * * * * * * 

and meet him — and you will meet him — give him the good news that a 
boy will be born to him, who is trustworthy, reliable and blessed. He will 
let you know that you had met me: thereupon inform him that the female 
slave of whom the boy will be born is a female slave from the family of 
Māriyah, the female slave of the Messenger of Allāh (p.b.u.h.a.h.p.), the 
mother of Ibrāhīm (the son of the Prophet). If you (i.e. Yazīd) can convey 
my greetings to her, do so.’ ’’ 

Yazīd said: ‘‘I met ‘Alī (p.b.u.h.) after the passing away of Abū Ibrāhīm 
(p.b.u.h.), and he was the first (before me) to suggest: ‘O Yazīd, what would 
you say to (coming on) ‘umrah (with me)?’ I said: ‘May my father and 
mother be made your ransom, it is up to you, but I have no way of paying 
for it.’ He said: ‘Glory be to Allāh, we would not put you under an 
obligation and not provide for you.’ So we set out, (and proceeded) until we 
reached that place. He was then the first to say: ‘O Yazīd, in this place you 
have had many meetings with your neighbours and uncles (i.e. relatives, for 
the narrator was descended from Zayd ibn [the fourth Imām] ‘Alī ibn al-
Husayn, and for this reason was called az-Zaydī).’ I said: ‘Yes.’ Then I told 
him the story, and he said to me: ‘However, the female slave has not yet 
come to me, so when she does come I will convey his greetings to her.’ So 
we continued to Mecca, and he (the Imām) bought her (the slave) in that 
year. Not much time passed before she became pregnant and gave 
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birth to that boy.’’ Yazīd said: ‘‘The brothers of ‘Alī were hoping that 
they would inherit from him, so his brothers became enemies to me 
without me having done anything wrong. Then Ishāq ibn Ja‘far (the 
brother of Abū Ibrāhīm — p.b.u.h.) said to them: ‘By Allāh, I have seen 
him (Yazīd) sitting nearer to Abū Ibrāhīm in sessions than I could sit.’ 
(i.e. he had a closed relationship with Abū Ibrāhīm than Ishāq ibn 
Ja‘far).’’ 

828 — 15. Ah mad ibn Mihrān (—) Muhammad ibn ‘Alī that Abu ’l-
Hakam said: ‘Abdullāh ibn Ibrāhīm al-Ja‘farī and `Abdullah ibn 
Muh ammad ibn ‘Umārah narrated to us that Yazīd ibn Salīt said: 1 

‘‘When Abū Ibrāhīm (p.b.u.h.) made his will, he called Ibrāhīm ibn 
Muh ammad (ibn ‘Alī ibn ‘Abdillāh ibn Ja‘far ibn Abī Tālib) al-Ja‘farī, 
(his brother) Ishāq ibn Muh ammad al-Ja‘farī, Ishāq ibn Ja‘far ibn 
Muh ammad (the brother of al-Imām Mūsā — p.b.u.h.), Ja‘far ibn Sālih  
(ibn Mu‘āwiyah ibn ‘Abdillāh ibn Ja‘far ibn Abī Tālib), (his brother) 
Mu‘āwiyah al-Ja‘farī, Yahyā ibn al-Husayn ibn Zayd ibn ‘Alī (Zaynu ’l-
‘Ābidīn – p.b.u.h.), Sa‘d ibn ‘Imrān al-Ansārī, Muhammad 

                                                 
1  This hadith is also narrated in a slightly different version by ash-Shaykh as-

S adūq in ‘Uyūn akhbāri ’r-Rid ā, vol. 1, pp.303 – 307, and we have pointed 
out the differences in the text where necessary. 
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ibn al-Hārith al-Ansārī, Yazīd ibn Salīt al-Ansārī, and Muhammad ibn 
Ja‘far ibn Sa‘d al-Aslamī as witnesses, and the latter wrote the ‘First 
Testament’ (this is the testament of ‘Alī ibn Abī Tālib — p.b.u.h.) which 
al-Imām Mūsā (p.b.u.h.) wrote at the beginning of his own testament. 
(See al-Kāfī , vol. 7,  pp.49 — 52). He called them to witness that he 
bore witness that: ‘There is no god but Allāh, the Unique Who has no 
partner, and that Muhammad is His Slave and His Messenger. The Hour 
is coming; there is no doubt in it. And Allāh shall raise up whoever is in 
the graves. The Raising up after death is true; the Promise is true; the 
Reckoning is true; the Judgement is true; the Standing before Allāh is 
true; what was brought by Muhammad (p.b.u.h.a.h.p.) is true; what was 
sent down by the Trusted Spirit (ar-Rūh u ’l-amīn) is true. By this 
(faith) I live, by it I will die, and by it I will be raised again, if Allāh so 
wills.’ He called them to witness that: ‘This is my testament, written by 
my hand. I have have copied the testament of my grandfather Amīr al-
mu’minīn, ‘Alī ibn Abī Tālib (p.b.u.h.) (‘‘and the testaments of al-Hasan, 
al-Husayn and ‘Alī ibn al-Husayn’’ — as-Sadūq), and the testament of 
Muh ammad ibn ‘Alī (al-Bāqir) before (i.e. at the beginning of) this — I 
have copied them word by word — and the testament of Ja‘far ibn 
Muh ammad, the same way as those. I have appointed 
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‘Alī and my other sons with him as executors. If he wishes, if he perceives right 
judgement in them, and if he likes to confirm them, it is up to him, but if he does not 
approve of them, and if he likes to remove them (from executorship), it is up to him. 
They do not have power other than through him. I appoint him my executor for my 
sadaqāt (i.e. awqāf, endowments) 1, my property, my slaves, my young children 
whom I leave behind, and my other children 2 I leave the affair of my women to 
Ibrāhīm, al-‘Abbās, Qāsim, Ismā‘īl, Ahmad and the mother of Ahmad, and to ‘Alī, 
and not the others. A third of my father’s sadaqah, and a third of my sadaqah (I 
leave to ‘Alī), that he may do with it as he sees fit and use it an an owner would use 
his own property. If he likes, he may sell, gift, or donate it or give it as alms, to those 
I have named to him, or to those whom I have not named 

                                                 
1  The actual details of these sadaqāt are to be found in several other hadīth; 

for this, refer to al-Kulaynī, al-Kāfī, vol.7, pp. 53 — 54; at -T ūsī, at-
Tahdhīb, vol. 9, pp. 149 — 150; as -S adūq, al-Faqīh., vol. 4, pp. 184 — 
185; al-‘Uyūn, vol.1, pp.37 — 38; al-H urr al-‘Āmilī, al-Wasā’il, vol.13, 
pp.314 — 315; al-Fayd, al-Wāfī, vol. 6, pp.81 — 82. The important section 
as far as the history of the matter is concerned is that in which those 
appointed in charge of the sadaqāt are named: ‘‘He has put his sadaqah in 
the hands of ‘Alī and Ibrāhīm. If one of these two dies, al-Qāsim will take 
his place together with the one who remains. If one of these two dies, 
Ismā‘īl will take his place together with the one who remains. If one of 
these two dies, al-‘Abbās will take his place together with the one who 
remains. If one of these two dies, the eldest of my remaining sons will take 
his place together with the one who remains. If only one of my sons 
remains, he will be in charge of it.’’ 

2  The text of as -S aduq gives ‘‘wa ilā ...’’ which is what we have translated, 
but al-Kulaynī has only ‘‘ilā ...’’, which puts the sons listed all in charge of 
the awqāf, etc. 
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to him — it is up to him. He is as me with regards to (the execution of) 
my testament concerning my property and my household (ahl) and my 
children. If he sees fit to decide in favour of those of his brothers I have 
named in this written document of mine, let him decide in their favour; if 
he does not, then he may take them out of (the testament); he will not be 
blamed for it, nor will he be rejected. If he perceives in them (a 
condition) other than that in which I left them, and he wishes to omit 
them from the authority (which I have detailed for them), it is up to him. 
If one of them (his brothers) wants to give his sister in marriage, he must 
not give her in marriage without his (‘Alī’s) permission and order 1, for 
he knows better the suitability of marriages among his family. And 
whatever person with power, or anyone from the people holds him (‘Alī) 
back from something, or puts a barrier between him and anything from 
what we have mentioned in this written document of mine, or (between 
him and) anyone from those we have mentioned, he is free from the 
demands of Allāh and His Messenger, and Allāh and His Messenger are 
quit of him — on him be the curse and wrath of Allāh, the cursing of the 
maledictors, the angels stationed near to Him, the prophets and 
messengers, and all the believers: none of those in power has the right to 

                                                 
1  Since al-Imām Mūsā (p.b.u.h.) had many wives, each brother might have 

thought it was his duty to give his own mother’s daughter/s in marriage, but 
this sentence does not allow them to do this; see later in this hadīth. 
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hold him back from anything. There is no claim on my behalf against 
him (‘Alī) on account of wrong-doing, or any effect (of any wrong-
doing), nor has anyone of my children any material claim against me 
(which he could claim) from him. I-le must be accepted in everything 
that he says: if he (only apportions) a little, yet he is more knowing; and 
if he (apportions) much, this (too) is correct; and so forth. By bringing 
those of my sons whom I have brought (into this testament) with him. I 
only wish to give their names repute and to honour them. To those of my 
female slaves who have borne me children and who stay within their 
houses and behind hijāb (i.e. not revealing themselves), (shall be given) 
their expenses during my lifetime, if he sees fit; and whichever of them 
leaves to (take) a husband, she shall not return to my home unless ‘Alī 
thinks otherwise. And the same applies to my daughters. None of their 
brothers from the same mother, nor those in power, nor (their) paternal 
uncles shall marry off my daughters, except according to his opinion and 
in consultation with him. If they do other than this, they will have gone 
against Allāh and His Messenger, and they will have disputed with him 
(‘Alī) in his authority, for he knows better the suitability of marriages 
among his family. If he wishes to give (them) in marriage, he will give 
(them), and if he wishes not to endorse (their marriage). he will not do it. 
I have given them (my daughters) my will just as I have mentioned in 
this written 
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document of mine, and I have made Allāh, to Whom belong Might and 
Majesty, a witness over them, as well as he (‘Alī) and the mother of 
Ah mad. No-one has the right to open or declare my testament if he is not 
the one I have mentioned and named in relation to it. Whoever does 
wrong, it is to his own loss, and whoever does good, it is to his own gain; 
your Lord does not wrong (His) slaves. May Allāh bless Muhammad and 
his Household. 

‘‘ ‘No-one who has power, or anyone else has the right to break open 
this written document of mine at the bottom (of this testament)1 which I 
have sealed. May the curse of Allāh and His wrath, and the cursing of the 
maledictors, the angels stationed near to Him, and all the messengers and 
those among the Muslims who believe be on the one who does this — 
whoever breaks open this written document of mine. Abū Ibrāhīm and 
(his) witnesses have written and sealed (this). May Allāh bless 
Muh ammad and His household.’ ’’ 

Abu ’l-Hakam said: ‘Abdullāh ibn Ādam al-Ja‘farī (apparently the 
narrator intended here is ‘Abdullāh ibn Ibrāhīm al-Ja‘farī; ash-Shaykh as-
Sadūq has ‘Abdullāh ibn Muhammad al-Ja‘farī, who is apparently 
‘Abdullāh ibn Muhammad ibn ‘Umārah. For both these see the original 
chain of transmission) narrated to us that Yazīd ibn Salīt said: 

                                                 
1  The testament was in the form of a scroll, 
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‘‘Abū ‘Imrān at-Talhī 1 was the qādī of Medina. When Mūsā (p.b.u.h.) 
passed away, his (i.e. ‘Alī ar-Ridā’s) brother took him before at-Talhī, the 
qādī. al-‘Abbās ibn Mūsā said: ‘May Allāh make things turn out well for 
you and grant us enjoyment through you, in the bottom part of this written 
document there is a treasure and jewels, and he (i.e. ar-Ridā — p.b.u.h.) 
wants to conceal it and keep it for himself away from us. Our father, may 
Allāh be Merciful to him, did not leave anything without making him a 
custodian over it and leaving us dependent (on him). If I had not restrained 
myself, I would have announced something to you before the people 
gathered here.’ Ibrāhīm ibn Muhammad (one of the witnesses of the 
testament of Mūsā p.b.u.h.) pounced on him and said: ‘Then, by Allāh, you 
will announce something we will never accept from you nor believe you 
concerning it; you will then be someone reproached and rejected by us. We 
recognize you as a liar, both in your childhood and as an adult, and if there 
was something good in you, your father would have been more 
knowledgeable about you. Indeed, your father knew more about you both 
outwardly and inwardly, but he would not trust you (even) with two dates.’ 
Then Ishāq ibn Ja‘far, his paternal uncle, leapt up to 
                                                 
1  Mūsā ibn Muhammad ibn ‘Imrān ibn Ibrāhīm ibn Muhammad ibn Talh ah 

ibn ‘Ubaydillāh (the famous companion, participant in the Battle of the 
Camel). He was appointed qādī of Medina by the caliphs Hārūn ar-Rashīd 
and al-Amīn after his brother, ‘Imrān, who was appointed the qādī of 
Medina by al-Mans ūr and al-Mahdī (Ibn Hazm, Jamharat ansābi ’l-‘Arab, 
p.139; Mus‘ab az-Zubayrī, Nasab Quraysh, p.290). 
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him, took a hold of him by the collar, and said to him: ‘You are a fool, 
wicked and stupid, and on top of this is what (showed itself) from you 
yesterday.’ And the crowd gathered there supported him (Ishāq). Ibn 
‘Imrān, the qādī, said to .Alī: ‘You may leave, O Abu ’l-Hasan. It would 
be sufficient (cause) for me that your father should curse me today (see 
the text of the testament). Your father has given you a wide rein. By 
Allāh, no-one is more knowledgeable about the son than his father. By 
Allāh, your father was not a person, in our opinion, who seemed dim-
witted or weak-minded.’ Then al-‘Abbās said to the qādī: ‘May Allāh 
make things turn out well for you, break open the seal and read what is 
under it!’ Abū ‘Imrān said: ‘I will not break it open, it would be 
sufficient (cause) for me that your father should curse me today.’ Then 
al-‘Abbās said: ‘Then I shall break it open!’ He said: ‘It is up to you.’ So 
al-‘Abbās broke open the seal, whereupon in it (they found) that he (al-
Imām Mūsā — p.b.u.h.) removed them (i.e. all the executors mentioned 
in the text of the testament), and confirmed in it ‘Alī, on his own, 
including them (all) under ‘Alī’s authority, whether they liked or not. He 
removed them from (any rights with respect to) his s adaqah and other 
things. (He made) the opening of it a calamity, a disgrace and a 
degradation for them, and a superiority for ‘Alī (p.b.u.h.). 

‘‘In the testament which al-‘Abbās broke open under the seal, 
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were (the names of) these witnesses: Ibrāhīm ibn Muh ammad, Ishāq 

ibn Ja‘far, Ja‘far ibn Sālih and Sa‘īd (Sa‘d) ibn ‘Imrān. 
‘‘They uncovered the face of the mother of Ahmad (who was present) 

in the session of the qādī, because they claimed that site was riot really 
her — until they had uncovered her and recognized here. Where upon she 
said: ‘Verily, by Allāh, my master (husband) said this (to me): ‘‘Surely 
you will be taken by force, and you will be taken out into sessions.’’ ’ 
Ishāq ibn Ja‘far told her to be silent, and said: ‘Keep quiet. Women must 
be counted as feeble-minded. I do not imagine that he said anything of 
this.’ Then ‘Alī (p.b.u.h) turned to al-‘Abbās and said: ‘O my brother, I 
know quite well that only damages and borrowing have persuaded you to 
(do) this. O Sa‘īd (as-Sadūq: ‘‘Sa‘d’’. If this is correct it must be Sa‘d ibn 
‘Imrān al-Ans ārī, one of the witnesses), go and make the amount they 
owe a ta‘yīn 1 in my name. 

                                                 
1  Ta‘yīn: Hasan owes Ah mad 1,000 dīnārs. The time to repay it has arrived, 

but he cannot repay it. Husayn wants to transfer the debt to himself, but he 
also has no money. If he asks Ah mad to delay the debt, e.g., for one year, 
and increase it to e.g., 1,200 dīnārs, this will be 200 dīnārs of illicit interest 
(ribā). Husayn therefore buys something from Ah mad for e.g., 1,200 dīnārs, 
but they agree to defer payment e.g., for one year. Then he sells the article 
back to Ahmad for immediate payment of e.g., 1,000 dīnārs. Then he 
transfers the payment to H asan, which cancels the latter’s debt. So, Hasan is 
no longer indebted, and Husayn must pay Ah mad 1,200 dīnārs at a later 
date. This process is called ta‘yin in fiqh. 
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Then I shall repay it in their name. (as-Sadūq: ‘‘Take their [the 
creditors’] acknowledgement of debt, and get [from the creditors] a 
document testifying to their [his brothers’] indemnity from the debt.’’) 
By Allāh, I shall not cease to count you as myself (in my property) and 
be considerate towards you, as long as I am on (this) earth; so say what 
you like.’ Then al-‘Abbās said: ‘You only gave us the surplus of our 
property, while what is with you and belongs to us is much more.’ He 
said: ‘Say what you like. The honour (in this matter) is your honour (not 
only mine). If you do good, this will belong to you before Allāh; and if 
you do evil, Allāh is Forgiving, Merciful. By Allāh, you know that at this 
time I do not have any child, nor (do I have) any inheritor except you. If I 
keep something, as you imagine, or hoard it, it belongs to you alone and 
will be restored to you. By Allāh, from the time your father, may Allāh 
be pleased with him, passed away, I have not taken possession of 
anything, except to release it (for its proper purpose) as you have seen.’ 
Then al-‘Abbās leapt up (again) and said: ‘By Allāh, it is not like that, 
Allāh has not made your opinion to rule over us, but it was our father’s 
jealousy against us and that which his own desire wanted from that which 
Allāh has not allowed for him or for you. You know very well that I 
know Safwān ibn Yah yā, Bayyā‘ as-Sābirī ([ ? — 210/8251, the famous 
Imāmite traditionalist 
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and representative of the Imāms Mūsā and ar-Ridā [p.b.u.t.]) in Kūfah; if 
I remain alive, I shall make him choke on his own spittle, and you with 
him!’ ‘Alī (p.b.u.h.) said: ‘There is no might or power except by Allāh, 
the High, the Great! O my brothers, but 1 am eager to please you, Allāh 
knows. O Allāh, if you know that I wish their well-being, am faithful to 
them, eager to maintain relations with them, philanthropic towards them, 
and that I take care of their affairs, night and day, then reward me with 
goodness for it. And if I am other than this — and you are the Knower of 
unperceivable things — then reward.me with what I deserve for it; if it is 
evil, then an evil reward, and if it is good, then a good reward. O Allāh, 
make them good and make things good for them. Drive shaytān away 
from us and them, and help them in obedience to you. Make them 
successful in (reaching) Your guidance. However, my brother, I am eager 
to please you, endeavouring to obtain goodness for you. Allāh shall be 
Guardian over what we say (Yūsuf, 12:66; al-Qasas , 28:28).’ Then al-
‘Abāss said: ‘How well I know (the ways of) your tongue. I am not fertile 
ground for the spade of your guile.’ At this point, the crowd dispersed, 
and may Allāh bless Muh ammad and his Household.’’ 
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829 — 16. Muh ammad ibn al-Hasan (—) Sahl ibn Ziyād (—) 

Muh ammad ibn ‘Alī and Abdullāh ibn al-Marzubān that (Muh ammad) 
Ibn Sinān said: 

‘‘I went in to Abu ’l-Hasan, Mūsā (p.b.u.h.), one year before he went 
to Iraq, and his son, ‘Alī, was sitting in front of him. He looked at me and 
said: ‘O Muhammad, there will be disturbance during this year, but do 
not be dismayed at this.’ ’’ He said: ‘‘I said: ‘May I be made your 
ransom, what will this be? Whay you say makes me uneasy.’ He said: ‘I 
will be (taken) to the tyrant. No evil will befall me at his hand, nor at the 
hand of the one who (will come) after him.1’ ’’ He said: ‘‘I said: ‘What, 
then, will happen 2, may I be made your ransom?’ 
                                                 
1  The first mention is to the ‘Abbāsid caliph, Muhammad al-Mahdī (127/744 

— became caliph 158/775 — 169/785), who brought al-Imām Mūsā to 
Baghdād and imprisoned him, releasing him after a short time. The second 
person is Mūsā al-Hādī (144/761 — became caliph 169/785 — 170/786) 
who ordered his governor in Medina to arrest al-Imām Mūsā and bring him 
to Baghdād. The caliph died just as this order was to be enacted. 

2  The questioner has assumed that, although no harm would come to the 
Imām from the first two mentioned, he would suffer greatly under the third 
caliph, Hārūn ar-Rashīd. This latter arrested the Imām in Medina in 179/795 
and sent him to the prison in Basrah. In the following year he had him 
brought to Baghdād and had him imprisoned till 183/799, in which year the 
Imām was poisoned in prison. The questioner is therefore asking what will 
happen after this, i.e. after the death of the Imām at the hands of the third 
caliph. The Imām’s answer points to the subsequent differences among the 
Shī‘ah concerning the successorship. 
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He said: ‘Allāh leads astray the evil-doers, and Allāh does what He wills 
(Ibrāhīm, 14:27).’ ’’ He said: ‘‘I said: ‘May I be made your ransom, what 
is this?’ He said: ‘Everyone who withholds from this, my son, his rights 
and rejects his Imāmate after me will be like the one who withheld his 
rights from ‘Alī ibn Abī Tālib, and rejected his Imāmate after the 
Messenger of Allāh (p.b.u.h.a.h.p.).’ ’’ He said: ‘‘I said: ‘By Allāh, if 
Allāh give me continuance of life, I shall surely restitute his rights to 
him, and surely confirm him in his Imāmate.’ He said: ‘You are right, 
Muh ammad, Allāh will prolong your life, and you will restitute his rights 
to him, and confirm him in his Imāmate, and the Imāmate of the one who 
will (come) after him.’ ’’ He said: ‘‘I said: ‘Who will this be?’ He said: 
‘Muhammad. his son.’ ’’ He said: ‘‘I said: ‘I shall accept him and submit 
to him.’ ’’ 
 

* * * * * 
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