
 1 

 

Building a Culture of Religious Freedom 
 

Archbishop Charles Chaput of Philadelphia gave another of 

his blockbuster speeches on July 26, 2012, to the Napa Institute, a 

group formed in recent years with the mission:  

 

To equip Catholic leaders to defend and advance the Catholic 

Faith in ―the Next America‖ – today’s emerging secular society.  

  

Two Catholic colleges of note sponsored the institute's 

conference this year: Wyoming Catholic College and Thomas 

Aquinas College in California among other noteworthy sponsors.  Visit the site to learn more 

about this group and its activities. 

We can have no doubt that we are in the midst of the "wars for orthodoxy" in the 

Church, and we are being helped by the attacks of the federal government and White House on 

religious freedom.  If nothing else, all Catholics are being forced to choose whether they stand 

with Church teaching or if they apostasize from the Faith.  No middle ground exists.  We are 

fortunate to see for the first time since Vatican II, Catholic bishops speaking in unison on the 

fundamental issue all men are entitled to: freedom of conscience. 

Archbishop Chaput's address is too long to include in its entirety, but some salient 

paragraphs are worth publishing here.  Read the entire talk here for true Catholicism in action.   

 

A friend of mine, a political scientist, recently posed two very good questions. 

They go right to the heart of our discussion today. He wondered, first, if the 

religious freedom debate had “crossed a Rubicon” in our country‟s political life. 

And, second, he asked if Catholic bishops now found themselves opposed — in a 

new and fundamental way — to the spirit of American society. 

I‟ll deal with his first question in a moment. I‟ll come back to his second question 

at the end of my remarks. But we should probably begin our time together today 

by recalling that even at the height of anti-Catholic bigotry, Catholics have always 

served our country with distinction. More than 80 Catholic chaplains died in 

World War II, Korea and Vietnam. All four chaplains who won the Medal of 

Honor in those wars were Catholic priests.  
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Time and again, Catholics have proven their love of our nation 

with their talent, hard work and blood. So, if the bishops of the 

United States ever find themselves opposed, in a fundamental 

way, to the spirit of our country, the fault won‟t lie with our 

bishops. It will lie with political and cultural leaders who 

turned our country into something it was never meant to 

be…. 

So, having said that, let‟s turn to my friend‟s first question. 

My friend‟s point is this: Have we, in fact, crossed a border in our country‟s 

history — the line between a religion-friendly past and an emerging America 

much less welcoming to Christian faith and witness? 

Let me describe the nation we were and the nation we‟re becoming. Then you can 

judge for yourselves. 

People often argue about whether America‟s Founders were mainly Christian, 

mainly Deist or both of the above. It‟s a reasonable debate. It won‟t end anytime 

soon. But no one can reasonably dispute that the Founders‟ moral framework was 

overwhelmingly shaped by Christian faith. And that makes sense because 

America was largely built by Christians. The world of the American Founders 

was heavily Christian, and they saw the value of publicly engaged religious 

faith because they experienced its influence themselves. They created a 

nation designed in advance to depend on the moral convictions of religious 

believers and to welcome their active role in public life. 

The Founders also knew that religion is not just a matter of private conviction. It 

can‟t be reduced to personal prayer or Sunday worship. It has social implications. 

The Founders welcomed those implications. Christian faith demands preaching, 

teaching, public witness and service to others — by each of us alone and by acting 

in cooperation with fellow believers. As a result, religious freedom is never just 

freedom from repression, but also — and more importantly — freedom for 

active discipleship. It includes the right of religious believers, leaders and 

communities to engage society and to work actively in the public square. For 

the first 160 years of the republic, cooperation between government and religious 

entities was the norm in addressing America‟s social problems. And that brings us 

to our country‟s current situation.… 

…The theme of our time together today is “building a culture of religious 

freedom.” How do we do that? 

We can start by changing the way we habitually think. Democracy is not an 

end in itself.  Majority opinion does not determine what is good and true. Like 

every other form of social organization and power, democracy can become a form 

of repression and idolatry. The problems we now face in our country didn‟t 



 3 

happen overnight. They‟ve been growing for decades, and they have moral roots. 

America‟s bishops named the exile of God from public consciousness as “the root 

of the world‟s travail today” nearly 65 years ago. And they accurately predicted 

the effects of a life without God on the individual, the family, education, 

economic activity and the international community.
 
 Obviously, too few people 

listened…. 

…We also need to change the way we act. We need to understand that we can‟t 

“quick fix” our way out of problems we behaved ourselves into. Catholics have 

done very well in the United States. As I said earlier, most of us have a deep love 

for our country, its freedoms and its best ideals. But this is not our final home. 

There is no automatic harmony between Christian faith and American 

democracy. The eagerness of Catholics to push their way into our country‟s 

mainstream over the past half century, to climb the ladder of social and 

economic success, has done very little to Christianize American culture. But 

it‟s done a great deal to weaken the power of our Catholic witness. … 

 

…Critics often accuse faithful Christians of pursuing a “culture war” on issues 

like abortion, sexuality, marriage and the family and religious liberty. And, in a 

sense, they‟re right. We are fighting for what we believe. But, of course, so are 

advocates on the other side of all these issues — and neither they nor we should 

feel uneasy about it. Democracy thrives on the struggle of competing ideas. 

We steal from ourselves and from everyone else if we try to avoid that 

struggle. In fact, two of the worst qualities in any human being are cowardice 

and acedia —and by acedia I mean the kind of moral sloth that masquerades 

as “tolerance” and leaves a human soul so empty of courage and character 

that even the devil Screwtape would spit it out…. 

 

There‟s more. To work as it was intended, America needs a special kind of 

citizenry: a mature, well-informed electorate of persons able to reason clearly and 

rule themselves prudently. If that‟s true — and it is — then the greatest danger 

to American liberty in our day is not religious extremism. It‟s something very 

different. It‟s a culture of narcissism that cocoons us in dumbed-down, 

bigoted news, vulgarity, distraction and noise, while methodically excluding 

God from the human imagination. Kierkegaard once wrote that “the 

introspection of silence is the condition of all educated intercourse” and that 

“talkativeness is afraid of the silence which reveals its emptiness.”
 
 Silence feeds 

the soul. Silence invites God to speak. And silence is exactly what American 

culture no longer allows. Securing the place of religious freedom in our society 

is therefore not just a matter of law and politics, but of prayer, interior renewal 

— and also education.… 

 

…I want to close by returning to the second of my friend‟s two questions. He 

asked if our nation‟s Catholic bishops now find themselves opposed — in a new 

and fundamental way — to the nature of American society. I can speak only for 
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myself. But I suspect that for many of my brother American bishops the answer 

to that question is a mix of both No and Yes.… 

…But we can change that. Nothing about life is predetermined except the victory 

of Jesus Christ.  We create the future. We do it not just by our actions, but by 

what we really believe — because what we believe shapes the kind of people we 

are. In a way, “growing a culture of religious freedom” is the better title for this 

talk. A culture is more than what we make or do or build. A culture grows 

organically out of the spirit of a people — how we live, what we cherish, what 

we‟re willing to die for.  

If we want a culture of religious freedom, we need to begin it here, today, now. 

We live it by giving ourselves wholeheartedly to God and the Gospel of Jesus 

Christ — by loving God with passion and joy, confidence and courage. And by 

holding nothing back. God will take care of the rest. Scripture says, “Unless the 

Lord builds the house, those who build it labor in vain” (Psalm 127:1). In the end, 

God is the builder. We‟re the living stones. The firmer our faith, the deeper our 

love, the purer our zeal for God‟s will — then the stronger the house of freedom 

will be that rises in our own lives and in the life of our nation. 

Read the whole talk and the footnotes.  The good archbishop is a great teacher and 

leader.  But what he says will bear fruit only if we put it into action in our families, parishes, 

and communities. 

…………….. 

A priest named Father Andrew gave the invocation prayer to the 2012 Colorado 

Republican State Assembly at the Magness Arena on the campus of the University of Denver.  

It, too, connects with the issue of building a culture of religious freedom.  Father Andrew made 

the point that socialism is the enemy of democracy and elaborates.  Take 5 minutes to hear him. 

(Sorry that Microsoft Word doesn't allow me to embed videos.) 

http://youtu.be/xG0x3NsCw3Y 

"The Church has rejected the totalitarian and atheistic ideologies associated in modem times 

with 'communism' or 'socialism.'" - Catechism of the Catholic Church 2425 





FIUV (Una Voce International) Position Papers 
 

This month we present Latin as a Liturgical Language, one of the 

position papers written by FIUV.  These papers are good tools for 

discussion and education on Catholic liturgical history and 

practice, especially focused on the Extraordinary Form. Please 

http://youtu.be/xG0x3NsCw3Y
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consider sharing this with others.  [Ed. emphasis in bold.] If you wish to comment on the paper: 

positio@fiuv.org. 

 

Abstract: 

 
Latin is the normative language of the liturgy, in the Latin Church, and also of the great majority of 

the Church‟s teaching documents and administration, since very early times. The teaching of 

Blessed Pope John XXIII in Veterum Sapientia emphasises the value of Latin as universal, 

unchanging, and dignified.  

 

The rise of migration in recent decades has given particular value to the universality of Latin. It 

remains the essential language of the Latin Church‟s culture and spirituality. Its use in the liturgy, 

even where the congregation may have little knowledge of the language, can give rise, as Blessed 

Pope John Paul II expressed it, to a „profound sense of the Eucharistic mystery‟, since it can assist in 

communicating the grandeur and importance of the liturgical action. Particularly in the context of a 

proper liturgical formation, far from being a barrier to participation, therefore, Latin can be an aid to 

it. Pope Benedict XVI has asked that seminarians be taught to celebrate the liturgy in Latin, noting 

that the Faithful can be taught many texts and chants. 



Introduction 

 

1.  The relationship between the liturgical tradition of the West and the Latin language is 

extremely close. The translation of the normative Latin text of the Roman liturgy into a 

variety of vernacular languages for optional use, as the Ordinary Form does, is quite 

different from the establishment of, for example, Coptic or Church Slavonic as liturgical 

languages proper to local churches, as has happened among the Oriental Churches.1
 The 

language of the liturgy of the Latin Rite remains, properly speaking, Latin, even in the 

Ordinary Form.2
 

 

2.  The purpose of this paper is to give an account of the value, not only of Latin in the 

normative texts of the liturgy, but also in its actual celebration. Many Catholics are today 

unfamiliar with the idea of a Latin liturgy, and the arguments in favour of it need to be 

rehearsed. The question of replacing the Latin lections with vernacular translations, which is 

permitted in Low Mass (Missa lecta) by the Instruction Universae Ecclesiae,3
 demands 

separate treatment. The more fundamental question is addressed here, of the very notion 

of a non-vernacular liturgical language, Latin. 

 

3.  The Latin liturgy of the West seems to have been composed, rather than translated from 

another language, at an early though uncertain date.4
 The use of Latin as a sacred language, 

with Greek and Hebrew, is traditionally connected with its use on the titulus of the Cross.5 

As noted in Positio 5,6
 the Roman liturgy made use of a distinctive, Christian, Latin which, 

while unlike the highly complex Latin of the great pagan writers, was by no means the 

Latin spoken in the street, which itself would have varied from one part of the Roman 

Empire to another. Nor were all the inhabitants of the Western Empire fluent in Latin, 

particularly outside the cities.7
 The Church‟s Latin was universal, as opposed to local, but 

also removed from the most readily comprehensible language of the people. It was with the 

liturgy in this language that St. Patrick evangelised the non-Latin speaking Irish, St. 

Augustine of Canterbury the English, and St. Boniface the Germans. 
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Practical advantages of Latin 

 

4.  Reflecting on the tradition of the use of Latin, Blessed 

Pope John XXIII quoted Pope Pius XI in 

summarising its practical advantages: 

 

in order that the Church may embrace all nations, and 

that it may last until the end of time, it requires a 

language that is universal, immutable, and non-

vernacular.8
 

 

Were the Church simply to employ current, local 

languages, the vast periods of time and geographical 

areas which the Church, uniquely among human 

institutions, must compass, would create confusion. 

While the Latin of administration and theology has 

developed over the centuries, it is still the case that 

Latinists today are generally able to understand the writings of Churchmen from every 

age of the Church‟s existence, and from every part of the world, when they wrote in 

Latin. This universality is no less valuable in the liturgy, since it enables us to share the same 

liturgy, or the closely related Rites and Usages found in the Latin Rite, across all ages and 

countries. The Extraordinary Form is thus free from the need for periodic re-

translation, and serves to emphasise the unity of the worshipping Church across time 

and space. 

 

5.  In the context, particularly, of mass migration, which has created both individuals and 

communities not at ease with the official language of their adopted country, as well as the 

enduring problem of minority languages, the Extraordinary Form enjoys the advantage 

described by Bl. John XXIII: 

 

Of its very nature Latin is most suitable for promoting every culture among diverse 

peoples, for it gives no rise to jealousies, it does not favour any one group, but 

presents itself with equal impartiality, gracious and friendly to all.9
 

 

It is in this way a natural bulwark against the danger, noted in the Instruction Varietates 
legitimae, that the multiplicity of languages in worship should lead to  

 

a Christian community becoming inward looking and also the use of 

inculturation for political ends.10
 

 

Latin and Christian Culture and Devotion 

 

6.  Pope Paul VI went beyond such practical considerations when he wrote, of Latin:  

 

For this language is, within the Latin Church, an abundant well-spring of Christian 

civilisation and a very rich treasure-trove of devotion.
11 

 

7.  Latin is a „well-spring of Christian civilisation‟ because it is the language of (almost all) the 

liturgical texts of the Latin Church—from the Roman Canon to the texts of Gregorian Chant 
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and the Orations composed over the centuries—and also of the theological, and many other 

cultural works (such as musical compositions), which influenced and were influenced by 

them. Thus the Latin liturgy is of incomparable worth in Christian culture, for which no 

translation, however good, can substitute.12 

 

8.  It is a „very rich treasure-trove of devotion‟ for the related reason that it is in great part 

through meditating upon Latin texts, scriptural and liturgical, and Latin commentaries upon 

those texts, that the Latin Church has developed her spiritual life over the centuries.
13

 Again, 

a translation cannot substitute for the very words of the Latin Psalter or Song of Songs which 

gave rise to the commentaries of St. Augustine of Hippo and St. Bernard of Clairvaux, and 

so many others, which have such importance in the theology and spirituality of the Latin 

Church. 

 

The use of Latin in the Liturgy 

 

9.  The question remains of the value for the Faithful, who may have no education in the Latin 

language, of hearing the liturgy in Latin. That it does have value is consistently implied by 

the teaching and practice of the Church. Following Bl. Pope John XXIII‟s affirmation of 

Latin in the liturgy,14
 the Second Vatican Council‟s Constitution on the Sacred Liturgy, 

Sacrosanctum Concilium, states simply: 

 

Particular law remaining in force, the use of the Latin language is to be 

preserved in the Latin rites.15 

 

Pope Benedict XVI wishes seminarians not only to understand Latin for their studies, but to 

be able to employ it in the liturgy when they are ordained, noting that the Faithful 

themselves can be taught Latin prayers and chants.16 

 

10.  It should first be observed that, as Pope Benedict XVI indicates, frequent attendance at 

Latin liturgies enables the Faithful to become familiar with many texts, and in this way 

to understand them even without recourse there and then to a translation. Even a 

limited liturgical catechesis ensures that the Faithful have seen translations of familiar texts 

such as the Gloria, and reflected upon them. Familiarity with a widening repertoire of 

liturgical texts will enable the Faithful to pick up Latin words and phrases to identify what a 

text is about, where it comes in the liturgy, and to remind them what they may have learned 

about it. 

 

11.  The importance of liturgical formation is much emphasised in Sacrosanctum Concilium.17 

The Extraordinary Form benefits from a rich tradition of hand missals and other aids to 

following, and learning about, the liturgy. The commentaries on the liturgy of the 

Church‟s year produced by Prosper Guéranger and Pius Parsch are monuments of 

tradition worthy of study for their own sakes.18 

 

12.  It is worth noting also that the relatively limited number of liturgical texts in the 1962 Missal 

is a great advantage to the Faithful assisting at it in Latin. The limited size of the lectionary, 

the frequent use of a limited number of Commons of the Saints and Votive Masses, the 

repetition of the Sunday Mass on ferial days, the limited number of Prefaces, and so on, 

make a thorough familiarity with the Missal a real possibility for ordinary Catholics. 
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13.  Furthermore, the use of Latin can be a direct aid to participation in the liturgy. Blessed Pope 

John Paul II made this point in the context of the experience of the Faithful in participating 

in the ancient liturgical tradition, in his Apostolic Letter Dominicae Cenae (1980):  

 

Nevertheless, there are also those people who, having been educated on the basis of 

the old liturgy in Latin, experience the lack of this “one language,” which in all the 

world was an expression of the unity of the Church and through its dignified 

character elicited a profound sense of the Eucharistic Mystery.19  

 

This dignity and universality of Latin noted by Bl. Pope John XXIII20
 are, indeed, essential 

components of the „sacrality‟ noted of the Extraordinary Form by Pope Benedict XVI.21 The 

necessity of the liturgy using a language set apart at least to some degree from the 

ordinary spoken language has been emphasised repeatedly in recent decades.22 

 

14.  This is a point taken up in Position Paper 3.23
 The Extraordinary Form has many features 

which may seem to be barriers to comprehension, including ritual complexity, the 

hiddenness of some ceremonies, the fact that some texts are read silently, and above all the 

use of the Latin language.24
 These are not, in fact, barriers to participation, if we think of 

participation in terms of the impact of the liturgy on the worshipper, in creating a 

„profound sense of the Eucharistic mystery‟. They are all part of a whole which is 

effective in communicating, nonverbally as well as verbally, the transcendent significance of 

the liturgical action. Of all the aspects of the ancient Latin liturgical tradition which 

contribute to this, the use of Latin seems both the most obvious and the most important. 

 

NOTES 

 
1 Cf. the Instruction Varietates legitimae (1994) 36: „The process of inculturation does not foresee that creation of 
new families of rites; inculturation responds to the needs of a particular culture and leads to adaptations which still 

remain part of the Roman Rite.‟ The quoted passage ends with a footnote reference to Bl. Pope John Paul II, 

discourse to the plenary assembly of the Congregation for Divine Worship and the Discipline of the Sacraments, 

Jan 26, 1991, No. 3: A.A.S. 83 (1991), 940 (in part) „Nor is it intended to mean inculturation as the creation of 

alternative rites.‟ 

 

2 Cf Code of Canon Law 928: „The eucharistic celebration is to be carried out in the Latin language or in another 

language provided that the liturgical texts have been legitimately approved.‟ („Eucharistica celebratio peragatur 
lingua latina aut alia lingua, dummodo textus liturgici legitime approbati fuerint.‟) 

 

3 Universae Ecclesiae 26 

 

4 Certainly before the end of the Papacy of Pope Damasus (366-384); cf. St Ambrose De Sacramentis 4.5.21ff. 
 

5 John 19:19-20: „And Pilate wrote a title also, and he put it upon the cross. And the writing was: JESUS OF 

NAZARETH, THE KING OF THE JEWS. This title therefore many of the Jews did read: because the place where 

Jesus was crucified was nigh to the city: and it was written in Hebrew, in Greek, and in Latin.‟ 

 

6 FIUV PP 5: „The Vulgate and the Ancient Latin Psalters‟ 

 

7 St Augustine „It is an excellent thing that the Punic Christians call Baptism itself nothing else but salvation, and 
the Sacrament of Christ‟s Body nothing else but life.‟ („Forgiveness and the Just Deserts of Sins, and the Baptism 

of Infants‟, 1.24.34); cf. St Augustine Epistle 84 and 209.3, on the need for Punic-speaking clergy. 
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8 Bl. Pope John XXIII Apostolic Constitution Veterum Sapientiae 4: „Etenim Ecclesia, ut quae et nations omnes 
complexu suo contineat, et usque ad consummationem saeculorum sit permansura..., sermonem suapte natura 

requirit universalem, immutabilem, non vulgarem.‟ Quoting Pius XI, Apostolic Letter Offιciorum omnium (1922) 

452. Cf. Pope Pius XII Encyclical Mediator Dei (1947) 60: „The use of the Latin language, customary in a 
considerable portion of the Church, is a manifest and beautiful sign of unity, as well as an effective antidote for any 

corruption of doctrinal truth.‟ („Latinae linguae usus, ut apud magnam Ecclesiae partem viget, perspicuum est 

venustumque unitatis signum, ac remedium efficax adversus quaslibet germanae doctrinae corruptelas.‟) 

9 Veterum Sapientia 3. „Suae enim sponte naturae lingua Latina ad provehendum apud populos quoslibet omnem 
humanitatis cultum est peraccommodata: cum invidiam non commoveat, singulis gentibus se aequabilem praestet, 

nullius partibus faveat, omnibus postremo sit grata et amica.‟ 

 

10 Instruction Varietates legitimae (1994) 49. For the context of this quotation, see Cf. Varietates legitimae 7: 
„In some countries, however, where several cultures coexist, especially as a result of immigration, it is necessary to 

take account of the problems which this raises (cf. below No. 49).‟ Referring again to this problem, the Instruction 

goes on (49): „In a number of countries there are several cultures which coexist and sometimes influence each other 

in such a way as to lead gradually to the formation of a new culture, while at times they seek to affirm their proper 

identity or even oppose each other in order to stress their own existence. It can happen that customs may have little 
more than folkloric interest. The episcopal conference will examine each case individually with care: They should 

respect the riches of each culture and those who defend them, but they should not ignore or neglect a minority 

culture with which they are not familiar. They should weigh the risk of a Christian community becoming inward 

looking and also the use of inculturation for political ends.‟ 

 

11 Pope Paul VI Instruction Sacrificium laudis (1968): „in Ecclesia Latina christiani cultus humani fons uberrimus 
et locupletissimus pietatis thesaurus‟. 

 

12 This point was stressed by the 1971 petition to Pope Paul VI by intellectual and cultural figures from England 

and Wales, which led to the „English Indult‟ of 1971. It read in part: „The rite in question, in its magnificent Latin 

text, has also inspired a host of priceless achievements in the arts—not only mystical works, but works by poets, 

philosophers, musicians, architects, painters and sculptors in all countries and epochs. Thus, it belongs to universal 

culture as well as to churchmen and formal Christians.‟ 
 

13 This is so in the context of the traditional Latin of the Roman liturgy, including the Vulgate and the ancient Latin 

Psalters: see Position Paper 5, „The Vulgate‟. 

 

14 Bl. Pope John XXIII Veterum Sapientia 11, 2: „In the exercise of their paternal care they [sc. Bishops and 
Superiors General] shall be on their guard lest anyone under their jurisdiction, eager for revolutionary changes, 

writes against the use of Latin in the teaching of the higher sacred studies or in the Liturgy, or through prejudice 

makes light of the Holy See‟s will in this regard or interprets it falsely.‟ („Paterna iidem sollicitudine caveant, ne 

qui e sua dicione, novarum rerum studiosi, contra linguam Latinam sive in altioribus sacris disciplinis tradendis sive 

in sacris habendis ritibus usurpandam scribant, neve praeiudicata opinione Apostolicae Sedis voluntatem hac in re 

extenuent vel perperam interpretentur.‟) 

 

15 Constitution on the Sacred Liturgy Sacrosanctum Concilium 36, 1: „Linguae latinae usus, salvo particulari 
iure, in Ritibus latinis servetur.‟ Cf. 101. 1: „In accordance with the centuries-old tradition of the Latin rite, the 

Latin language is to be retained by clerics in the divine office. But in individual cases the ordinary has the power of 

granting the use of a vernacular translation to those clerics for whom the use of Latin constitutes a grave obstacle to 
their praying the office properly.‟ („Iuxta saecularem traditionem ritus latini, in Officio divino lingua latina clericis 

servanda est, … singulis pro casibus, iis clericis, quibus usus linguae latinae grave impedimentum est quominus 

Officium debite persolvant.‟) 

 

16 Post-Synodal Apostolic Exhortation Sacramentum Caritatis (2007) 62: „I ask that future priests, from their 
time in the seminary, receive the preparation needed to understand and to celebrate Mass in Latin, and also to use 

Latin texts and execute Gregorian chant; nor should we forget that the faithful can be taught to recite the more 

common prayers in Latin, and also to sing parts of the liturgy to Gregorian chant.‟ („In universum petimus ut futuri 

sacerdotes, inde a Seminarii tempore, ad Sanctam Missam Latine intellegendam et celebrandam nec non ad Latinos 

textus usurpandos et cantum Gregorianum adhibendum instituantur; neque neglegatur copia ipsis fidelibus facienda 
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ut notiores in lingua Latina preces ac pariter quarundam liturgiae partium in cantu Gregoriano cantus cognoscant.‟) 

Cf. Canon 249: „The program of priestly formation is to provide that students not only are carefully taught their 

native language but also understand Latin well‟ („Institutionis sacerdotalis Ratione provideatur ut alumni non 

tantum accurate linguam patriam edoceantur, sed etiam linguam latinam bene calleant‟) Cf. also the decree on 

Priestly Training of the Second Vatican Council, Optatam totius 13: concerning seminarians, „Moreover they are 
to acquire a knowledge of Latin which will enable them to understand and make use of the sources of so many 

sciences and of the documents of the Church. The study of the liturgical language proper to each rite should be 

considered necessary; a suitable knowledge of the languages of the Bible and of Tradition should be greatly 
encouraged.‟ 

 

17 Sacrosanctum Concilium 41-46 
 

18 Prosper Guéranger „L‟Année Liturgique‟, published in 15 volumes between 1841 and 1844 (published in 

English as „The Liturgical Year‟ in 1949); Pius Parsch „Das Jahr des Heiles‟, published in 3 Volumes in 1923 

(published in English as „The Church‟s Year of Grace‟ in 1953); both works were and are widely disseminated. The 

text of „L‟Année Liturgique‟ is available at least in part online in French (http://www.abbaye-

saintbenoit.ch/gueranger/anneliturgique/index.htm) and English (http://www.liturgialatina.org/lityear/). 

 

19 Bl. Pope John Paul II Apostolic Letter (1980) Dominicae Cenae 10: „Non tamen desunt qui, secundum veteris 
liturgiae Latinae rationem acriter instituti, defectum huius “unius sermonis” percipiunt, qui in universo orbe 

terrarum unitatem Ecclesiae significat et indole sua dignitatis plena altum sensum Mysterii eucharistici excitavit.‟ 

 

20 Bl. Pope John XXIII, again quoting Pius XI, speaks of its „concise, rich, varied, majestic and dignified features‟ 

(„Neque hoc neglegatur oportet, in sermone Latino nobilem inesse conformationem et proprietatem; siquidem 

loquendi genus pressum, locuples, numerosum, maiestatis plenum et dignitatis (4) habet, quod unice et 

perspicuitati conducit et gravitati.‟) Veterum Sapientia 3, quoting Pius XI, Epist. Ap. Offιciorum omnium, 1 

Aug. 1922: A.A.S. 14 (1922), 452-453. 
 

21 Pope Benedict XVI Letter to Bishops accompanying the Motu Proprio Summorum Pontificum (2007) 
 

22 Instruction Varietates legitimae (1994) 39: The language of the liturgy „must always express, together with the 
truths of the faith, the grandeur and holiness of the mysteries which are being celebrated.‟ The Instruction 

Liturgiam authenticam (2001) 27 urges the development of „a sacred style that will come to be recognised as 
proper to liturgical language.‟ 

 

23 FIUV PP 3: „Liturgical Piety and Participation,‟ especially 8-10 

 
24 The claim that these features are barriers to participation, made at the Synod of Pistoia, was condemned by Pope 

Pius VI in Auctorem Fidei (1794) 33: „The proposition of the synod by which it shows itself eager to remove the 
cause through which, in part, there has been induced a forgetfulness of the principles relating to the order of the 

liturgy, “by recalling it (the liturgy) to a greater simplicity of rites, by expressing it in the vernacular language, by 

uttering it in a loud voice”; as if the present order of the liturgy, received and approved by the Church, had 

emanated in some part from the forgetfulness of the principles by which it should be regulated,— rash, offensive to 

pious ears, insulting to the Church, favourable to the charges of heretics against it.‟ 

 




We are presenting these position papers in the interest of civilized discussion and education 

of ourselves and others.  Perhaps someone would be kind enough to send copies this and 

subsequent newsletters to Bishop Taylor as an outreach effort to assist in understanding the 

cultural gap between the people attending the Ordinary and Extraordinary Forms of the Roman 

Rite.  Bishops are busy and we laity should help them.  

 

http://www.abbaye-saintbenoit/
http://www.abbaye-saintbenoit/
http://www.liturgialatina.org/lityear/
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NOTE: This newsletter goes only to those who request it.  Interested parties should contact me 

through the email used to distribute it. - Ed. 

 

 

News and Notes 
 

Extraordinary Form locations and times in Arkansas 

 

At this link you will find, from the diocesan newspaper, information on the various locations for the 
Extraordinary Form and the priests who offer it: http://www.arkansas-catholic.org/article.php?id=3108 

Six locations served by five priests now offer the TLM.  Let's pray that even more priests of the diocese will find 

the time to learn and offer this Mass.  Meanwhile, a source informs us that at least 50 people are present at 

Cherokee Village and Batesville for the Extraordinary Form.  May these communities continue to grow and may 

the diocese of Little Rock fulfill the wish of Pope Benedict that every parish offer both forms of the Roman Rite. 

 

Tips for Participating in the Traditional Latin Mass  

 

Newcomers to the Traditional Mass often feel awkward and uncomfortable.  If they 

are from parishes celebrating the Novus Ordo in English versus populum, Latin isn't 
the only foreign element. If they are non-Catholics who have not studied Catholic 

theology of the Eucharist they will find much that bewilders. 

 
Newcomers are a great opportunity for Latin Mass groups to extend a wonderful 

welcome. If you want to help first-timers, or if you have friends who are curious 

and want to join you at Mass, this free ebook will help prepare them to have a good 

first experience.  It can also be a discussion starter for groups studying the 
Traditional Latin Mass.  You can download it here: 

http://www.mediafire.com/?no0eifjsxabeii4.  

 
This is something you'll want to share with others.  Since it was uploaded in February, more than 1500 

people have downloaded it.  Let's don't keep the Traditional Mass a secret.  Invite your friends and 

offer them this booklet.  Don't let non-Catholic Christians outdo us in evangelizing. 
 

Rorate Caeli Purgatorial Society 

 

Click on this link: http://rorate-caeli.blogspot.com/search/label/Purgatorial%20Society to contribute 
names of loved one who have passed away so the priests offering the Traditional Mass for the Purgatorial 

Society may pray for them.  This is a worldwide endeavor for the Poor Souls. 

 
To enroll family and friends, email Christopher Paulitz at cpaulitz@yahoo.com. 
 

Barb's Custom Shop 

 

If you shop Amazon, please enter through my store to 

help finance this newsletter. 

 

I have recommended hand-selected items for Catholic 
spiritual growth and you can enter the Amazon marketplace 

to get anything else you want. If you need to shop, starting 

with my store helps finance this newsletter. To shop, click 

http://webmail2.centurytel.net/hwebmail/services/go.php?url=http%3A%2F%2Fwww.arkansas-catholic.org%2Farticle.php%3Fid%3D3108
http://www.mediafire.com/?no0eifjsxabeii4
http://rorate-caeli.blogspot.com/search/label/Purgatorial%20Society
mailto:cpaulitz@yahoo.com
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here: http://astore.amazon.com/sufwitjoy-20.  While you're there, please check out my blog, 

www.sufferingwithjoy.com/blog/, and leave a comment if you are moved to do so.  Reader participation 
is always welcome. 

 

 

That Thou wouldst vouchsafe to humble the enemies of Mother Church. 

(priests of Dachau Concentration Camp, 1939-45) 

http://astore.amazon.com/sufwitjoy-20
http://www.sufferingwithjoy.com/blog/

